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1955 Israel Bond Drive 


—__——_?2.+>-—____- 


The State of Israel will have completed on April 27th, 1955, Seven 
Years of its Independence. There will be cause for rejoicing. 
but also cause for its evaulation. 


The economy of the State of Israel is making substantial progress, 
but its economic tasks are enormous. 


ISRAEL BONDS 


@ have played and are playing an ever increasing role in the economic development and 
achievements of the young State. 


ISRAEL BONDHOLDERS 


@ may be proud of their investments in Israel, which help Israel in attaining economic 
self-sufficiency. 


LABOR ZIONIST ORGANIZATIONS 


e (Poale Zion, Farband and Pioneer Women) issued a call to their units and membership 
urging them to start a successful BOND DRIVE for 1955. 


THE NEW BONDS (Development Issue) are of two kinds: SAVINGS BONDS for 
lOyears (from $100.) and COUPON BONDS ($500. and higher) for 15 years— 


with 4° interest, payable semi-annually. 


RENEW YOUR GUARDIANSHIP AND SPONSORSHIP 
by buying in 1955 a new $1,000 Bond. 


SOLICIT YOUR MEMBERS AND FRIENDS! 
ARRANGE BOND MEETINGS 


in your local, branch and club. 


LET US DO A GOOD BOND JOB NOW! 





For information contact the Bond Committee of your organization or write to the 


National Labor Zionist Committee for Israel Bonds 
215 FOURTH AVENUE . 14th Floor . NEW YORK 3.N. Y. 
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We Salute 


ITZHAK BEN-ZVI 


President of Israel 


on the occasion of his 7Oth birthday 


* 


@ Worker, scholar, statesman 

e Pioneer of the Second Aliya 
e Founder of Histadrut 

e Leader of Jewish Self-defense 
e Explorer of Jewish history 


e Discoverer of scattered Jewish tribes 


May he be granted many more years of 


inspiring leadership at the helm of Israel. 





NATIONAL COMMITTEE FOR LABOR ISRAEL 


JOSEPH SCHLOSSBERG ISAAC HAMLIN 


National Chairman National Secretary 
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ARNOLD TOYNBEE 
AND THE JEWS 
A Symposium 


appearing in this issue will 
be published soon as a 
separate reprint. 


e 
Order your copies now 
e 
Still Available: 
ARAB PROPAGANDA 
IN THE U. S. 


by Mizra Kuan 
15c 
* 


ORIENTAL JEWS 
IN ISRAEL 


by Marie Syrkin 


15¢ 
. 
WHAT PRICE ARAB 
FRIENDSHIP? 
by Mizra Kuan 
10c 
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Editorial 


Comment 





Malenkoff’s Fall and the 


Prospects of Peace 


> — WAS A TIME when the public confession 

of guilt and incompetence by a prominent 
Soviet leader would evoke a torrent of irony, 
satire, and bitter comment on the state of affairs 
in the promised world of tomorrow. But the 
world has become accustomed to this aspect 
of communist society, and Malenkoff’s little 
speech in which he proclaimed himself both 
incompetent and guilty failed to arouse even 
a spark of scorn. Instead the world trembled 
in foreboding. What would happen now? Even 
the serious crisis about the off-shore Chinese is- 
lands was forgotten as all eyes were directed 
toward Moscow. The Tachen Islands were evac- 
uated without a shot being fired and scarcely 
anyone noticed it—perhaps not even the Chinese. 
Because basically the fate of the peace of the 
world depends not on developments in Formosa, 
or in Viet Nam, or perhaps in any other place 
in the world except Moscow. 

What did Malkenkoff’s fall from power sig- 
nify? The commentators lost no time and we 
were subjected to a deluge of “penetrating an- 
alyses.” The Soviet jiggsaw puzzle was exam- 
ined from all sides and the public was treated 
by some of the outstanding political analysts 
to a hodge-podge of interpretations that seems 
to imply a complete loss of sense of direction 
where the Soviet Union is concerned. Khrush- 
cheff, the secretary of the Soviet Communist 
Party, was the one who nominated the new pre- 
mier, Bulganin—consequently he is the real 
power beyond the throne in the Kremlin, we 
are told. And the analysts forgot that Beria 
was the one who nominated Malenkoff for the 
premiership a brief two years ago, and was shot 
a a traitor shortly afterward. The Soviet army 
is now a potent factor in the Soviet govern- 
ment, and this promises well for the peace of 
the world, because Marshal Zhukov was friendly 
to Eisenhower at the end of the war, and be- 
cause the military have a “realistic” knowledge 
of the ravages of war. The logic behind this 
teasoning is astounding, for if military training 
and experience are goads to peace, then the en- 
tire world should arm to the teeth. Where else 
will the civilians of the world get a better ap- 
preciation of the power of a bullet than on a 
firing range? 

There is little doubt that the motive behind 
much of the spurious reasoning is a noble one— 


an urgent longing for peace. But, as Malenkoff 
said in his little resignation speech, let the “‘vir- 
agos” of the imperialist world rave hysterically 
about his resignation—the hard-headed Com- 
munists will not be impressed. The official talk 
that has been heard from Moscow during the 
past two weeks is enough to put an end to 
all legends about the pacifism of the Soviet 
generals. In quick succession Molotoff and other 
Soviet leaders informed the world that the Soviet 
Union has more H bombs than the U. S., that 
an atomic war would end in the triumph of 
communism, and that the Soviet budget for nu- 
clear research was about four times that of the 
United States. 

These announcements, too, have been quickly 
“interpreted” as mere whistling in the dark, 
attempts to cover up the true Soviet weakness. 
Yet it might be wiser perhaps to take the pro- 
nouncements of the Soviet leaders at face value. 
This is a distressing thought, but the reality 
behind it will not become less distressing by gloss- 
ing over the Soviet declarations and deluding 
ourselves into believing that they really mean 
something else. 

There is no question but that any totalitarian 
dictatorship is a threat to the peace of the world, 
and that the only greater threat is an unstable 
dictatorship. The struggle for power that be- 
came acute in the Soviet Union after Stalin’s 
death is still going on. The conflict is not be- 
tween ideologies but between individuals goaded 
on by ambition. Since all the contenders for 
power in Moscow have the same ideology, it is 
relatively unimportant which individual hap- 
pens to be at the helm at the moment. What 
is overwhelmingly important is the threat to 
world peace posed by this unstable dictatorship 
in the atomic age. 


The Unholy Minyan 


r Is LATE AFTERNOON, and as we look down 
from our thirteenth floor window to the 
pavement across the street below, we can see 
the “unholy minyan.” The offices of Israel 
Bonds are located in the building across the 
street, and the ten men and boys of the minyan 
are picketing them. Both men and boys wear 
traditional Hassidic garb, and carry placards 
protesting “persecution” of Judaism in Israel, 
and blown-up photographs of a bearded man on 
a sidewalk with an Israeli policeman standing 
over him. Other placards demand the closing 
down of “the demoralizing Club” in Jerusalem. 











The public is already aware of the ‘“demor- 
alizing club” against which these pickets are 
protesting. It is a settlement house of the Wom- 
en Workers’ Organization in Jerusalem where 
children of working mothers are taken off the 
streets and cared for in a modern manner. It 
is this settlement house, situated near the ultra- 
orthodox Meah Shearim quarter in Jerusalem, 
that has aroused the ire of Meah Shearim and 
of the pious elements in Williamsburg. The fa- 
natics of Meah Shearim attacked the settlement 
house and stoned the children, demanding that 
the institution be closed. When police and 
aroused citizens intervened, that part of Jerusa- 
lem became the scene of riots, which still recur 
sporadically. 


The fanatics of Meah Shearim were not nearly 
as reserved as their Brooklyn confreres. They 
demanded the closing of the settlement house 
as a nest of “prostitution” because children, 
boys and girls, played together in a playground 
and were not segregated for the purpose of lis- 
tening to stories. But the contigent from Wil- 
liamsburg, though sharing this view, neverthe- 
less realized that they might end up in some 
psychiatric ward for the sexually abnormal, were 
they to appear on a New York street and de- 
nounce the kindergarten games as “prostitu- 
tion.” This accounts for the somewhat mystify- 
ing “demoralizing club” on their posters. 


The pickets with the vicious placards are not 
the sole expression of the remarkable élan which 
the ultra-orthodox have been displaying of late 
in New York. Mass meetings and protest dem- 
onstrations have been the order of their day 
for some time, and the general press gleefully 
seizes on these as piquant copy. 


We have already commented on the political 
aspects of this manifestation in past issues. What 
interests us at the moment is the pathological 
transformation that seems to have affected some 
Jewish ultra-orthodox elements. How explain 
their unusual aggressiveness, the sudden urge to 
impose their own prohibitions on otherss by 
force? And how account for the sudden and re- 
markable activity of their libido so that even the 
sight of small boys and girls innocently playing, 
apparently arouses within them maniacal sexual 
fancies, and causes them to throw rocks on 
children in Jerusalem and to picket against the 
“demoralizing club” in New York? 


It is a mystery, and as we look down on the 
bearded and earlocked ten who do the picketing, 
the mystery deepens. Soon it will be dusk and 
they will put away their placards and adjourn 
to the nearest hallway to recite the Mincha 
prayer. 
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The Hangings in Egypt 

DE?"= APPEALS from many parts of the 

world, an Egyptian court sentenced two 
Jews to death and nine others to prison terms on 
charges of espionage and sabotage for Israel. 
Last minute pleas were of no avail and the two 
sentenced to death were executed. The sen- 
tences were ostensibly based on “confessions” 
which were later repudiated in open court. The 
fact that one of the original defendants died in 
prison under circumstances that were never ex- 
plained, and another tried to commit suicide 
during the preliminary interrogation, raises grave 
doubts about the manner in which the interro- 
gations were conducted. 

The ruling junta in Egypt now finds itself 
in difficult circumstances. At home it has to 
contend with the fanatic Moslem Brotherhood 
and with the rising dissatisfaction of the im- 
poverished masses, who had been promised many 
basic reforms by the new regime and now feel 
themselves deceived. On the international front 
Egypt is in an equally unenviable position. The 
Arab League, which Egypt headed, is breaking 
up as a result of Iraq’s allying itself with Turkey 
and Pakistan. Other Arab countries have in- 
dicated a willingness to follow in Iraq’s foot- 
steps. Egypt is confronted with isolation. 

In this situation Egypt appears to be trying 
to retain Arab loyalty with a frenzied campaign 
against the Jews. In doing so the Egyptian rulers 
may win momentary applause in Arab countries. 
But the rulers of Egypt would do well to recall 
that other distressed governments had resorted 
to persecution of Jews as a lightning rod against 
domestic troubles, and what happened to them. 
This way lies not strength but moral dissolution. 
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My Early Years 


by Itzhak Ben Zvi 


I WAS BORN in Poltawa, a district capital in the 

Ukraine, but both my parents’ families came 
from Lithuania and preserved the traditions of 
the Jews of Lithuania. 

My parents wanted me to attend the munici- 
pal high school. Under the czarist regime it was 
not an easy matter for a Jew to be accepted as 
a high school student. For some years I was 
therefore an externe, studying under the super- 
vision of tutors and taking the final examina- 
tions at the end of the year. I was finally ad- 
mitted to the fifth class of high school. As a 
child I was given a Jewish education, first in a 
traditional cheder, and later in a more modern 
version of this type of school. During my years 
as externe I also pursued my Jewish studies, and 
after I was accepted in high school I continued 
them in my spare time. 

The Jewish community in Poltawa at the turn 
of the century lacked the crystallized milieu 
that characterized the cities and towns in the 
Pale of Settlement. It did not have the Hassidic 
enthusiasm of Volynia, the piety of Poland or 
the scholarliness of Lithuania. But it did not 
lack in native and instinctive self-awareness. 
This self-awareness fed on group tradition and 
on the education which some of the “enlight- 
ened” families provided their children. 

In my earliest childhood I heard stories about 
the new Eretz Israel that was again coming to 
life, and these complemented the stories ef the 
Bible and the legends of the Talmud which I 
learned in cheder. The folk and Bible tales 
which my mother told me in Russian left an in- 
delible imprint in my memory. Years later, 
when my father returned from his visit to Pales- 
tine in 1891 and told us about the ruins of Jeru- 
salem, the new settlements, the glory of Carmel 
and the beauties of Sharon, his stories were 
neither new nor strange; they were a direct ex- 
tension of the web of lore that was already close 
to our hearts. 


THERE WERE no Jewish workers’ parties in 

Poltawa because there was no appreciable 
number of Jewish workers in the city. We heard 
about the Bund from afar, but this organization 
had no unit in Poltawa. There did exist nuclei 
of a variety of other parties: Ukrainian national- 
ist, Social Democrat, Social Revolutionary, and 
others. We read the illegal publications of these 
groups. We read hardly any Yiddish at all. 


Those young people who became interested in 
the revolution had but one choice—to join one 
of the revolutionary groups existing in our city. 
Many young people did join these groups, and 
found within them satisfaction of their desire 
to liberate Russia and to establish a better social 
order in the world. No less than others, I too 
was interested in the theoretical and practical 
aspects of the establishment of a new social or- 
der, but I felt that the Russian parties complete- 
ly ignored the very existence of the Jewish peo- 
ple, its past and its future alike. It seemed to 
me that the majority of Jewish youth, my 
friends, who joined the existing parties were 
false to themselves and to their people. In some 
instances this self-negation was conscious and 
intentional, but in most cases it was unconscious 
and due to a lack of understanding of the prob- 
lem. This was a shameful and humiliating mani- 
festation of flight to the camp of the stronger. 
In regard to self-denial I could discern no differ- 
ence between those who denied their people and 
adapted themselves to czarism, to the Greek 
Orthodox Church and its milieu which was 
dominant within and outside the schools, in or- 
der to win the favors of the civil authorities, and 
those who were false to themselves in order to 
curry favor with their Russian revolutionary 
comrades. Assimilation and self-denial are not 
dependent on whether one’s orientation is on 
the existing ruling class or on the ruling class 
of the future. Both are betrayals of one’s own 
people, and sycophancy and self-negation to- 
ward the outside world. 

This conviction was the prime factor in my 
search for a new outlet that would unite the 
positive aspects of the national movement with 
those of the socialist movement, and create a 
synthesis of the Jewish national liberation move- 
ment, the ingathering of the dispertion, the re- 
turn to Zion, with the ideal of the liberation of 
mankind from an exploiting and tyrannical 
capitalist order and the establishment of a just 
social order in the world. 


WHILE sTILL ATTENDING high school a group 

of my friends and I organized study circles 
among the youth in Jewish history, sociology, 
the economics of Jewish life, and the Hebrew 
language. At this time I also organized the first 
group of workers—a number of carpenters’ ap- 
prentices, a weaver, a book binder, and some 
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store clerks—which later became the nucleus of 
the Labor Zionist unit in Poltawa. 

After we had organized these non-partisan 
study groups in 1902-3, news reached us con- 
cerning the existence of similar laborite and 
Zionist groups in various cities in Russia and 
Poland. We received more detailed information 
about the ones in Kiev, Odessa and Yekaterino- 
slav, and we established contact with them. This 
contact was very tenuous. On rare occasions 
we would receive a leaflet from them, and when 
someone from our midst had occasion to visit 
these cities, he would bring back an oral report 
of their activities. In 1903, after the pogrom 
in Kishinev, these contacts became closer as a 
result of the organization of the Jewish self- 
defense. 

I remember the pogrom in Kishinev which 
took place on Passover, 1903. This event came 
to us not only as a painful surprise but also as 
a warning. I did not personally remember the 
wave of pogroms that swept Russia in the 
eighties, but they lived in the memory of the 
older generation, and my mother often talked 
of them. Now we recalled them and concluded 
that the pogrom in Kishinevy was bound to be 
followed by others. I remember a meeting of 
a youth group which was held at that time, and 
a visitor from Odessa read to us Bialik’s “Songs 
of Wrath” in Russian translation. The poems 
were still in manuscript. We mimeographed 
and distributed them. Their effect on the Jew- 
ish youth was indescribable. The immediate re- 
action to them was: Self Defense. We would 
not allow ourselves to be slaughtered like sheep 
without resistance. We made our preparations. 
The unofficial Poale Zion group in Poltawa took 
the initiative and found a ready response among 
the unorganized young people. The assimilated 
young Jews who had joined the Russian revolu- 
tionary groups also joined the self-defense tem- 
porarily. ‘The Social Democrats helped us by 
exerting influence on the Russian railroad work- 
ers. This was a danger area and there was likeli- 
hood of a pogrom being sparked by these work- 
ers. The Social Democrats started “agitating” 
among the railroad workers, but we did not rely 
on their oratorical abilities and began storing 
weapons: knives, clubs and fire arms, mostly 
small pistols of dubious worth. These weapons 
were in the custody of the Poale Zion group, 
which considered the self-defense not a mere in- 
cident but a program. We trained in the for- 
est near the monastery which was situated south 
of Poltawa near the Vorskla River. We also 
rented boats from the peasant fishermen and 
made long trips down the river to perfect our 
training. We established contact with groups in 
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neighboring large cities, especially Yekaterino- 
slav, and they helped us get weapons. 


QuUR FOREBODINGs came true. The pogrom in 
Kishinev was followed by similar outbreaks 
in Homel and other cities, but they did not ex- 
tend to Poltawa. The city remained calm, 
aside from some desultory shooting, but the pop- 
ulation of Poltawa was aware that the Jews were 
preparing for self-defense. In 1904 the Russo- 
Japanese war broke out and mobilization began. 
The government was busy with the war and 
abandoned its pogrom activities for the moment. 
In 1904 I decided to visit Eretz Israel. I was 
then eighteen years old and a junior in high 
school. To raise my fare I began tutoring in 
private homes. I received twenty-five to thirty 
kopeks a lesson, and in the course of that winter 
I earned about one hundred rubles, enough for 
a three month trip to Palestine. In the spring 
of 1904 I obtained permission from the govern- 
ment to go abroad. I went to Odessa by train 
and there I boarded a Russian ship going to the 
Mediterranean. 


Firty years aco, Rishon Le Zion was the 

quintessence of the new Palestine. This vil- 
lage with its large school in the center, its vine- 
yards and palm grove (there were still no orange 
groves at that time), its huge wine cellars (“the 
second largest in the world”) , its Hebrew speak- 
ing children riding on donkeys, its “Jewish gov- 
ernment”—all these made a tremendous impres- 
sion on me. But against the positive sides there 
were also negative ones: the workers and watch- 
men in the vineyards, and the household help, 
were all Arabs from neighboring Sarafend and 
Bet Dagon. Arabic was heard far more fre- 
quently than Hebrew. 

In Ness Ziona I was told that a Jewsih work- 
ers’ organization had existed there shortly before 
my arrival, and that it had aimed to train its 
members for settlement on the land, but that 
most of its members had scattered throughout 
the country, some left the country altogether, 
and only a handful had actually become farmers. 
There were also a few Jewish workers employed 
in the local wine cellars. Outside of these there 
were hardly any Jewish workers in the villages. 

I spent ten days in Jerusalem and saw the 
Wailing Wall, Mount Zion and the burial places 
of the kings and prophets. The Jewish commu- 
nity in the city still lived largely within the 
walled area, and only a few residential quarters 
were scattered outside the walls. The Laemel 
school stood alone amid the rocks . . . I met the 
Jerusalem youth and found them interested in 
the revival of Hebrew and in education, but 
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completely indifferent to social problems which 
agitated Jewish youth in Europe. They were 
disciples of Ben Yehudah, who was instrumental 
in the revival of Hebrew but had no interest in 
social problems. 

From my visit in the settlements of Lower 
Galilee there stands out in my memory my stay 
in Mescha where I met two young teachers. I 
went with them on a hike to the summit of 
Mount Tabor. In the course of this hike we 
talked about the main issue—the future and the 
destiny of the Yishuv.. We agreed that the fate 
of the Jewish community in Palestine was not 
dependent on Turkey or the Sultan, nor on the 
decisions of the Zionists Congress, but that it lay 
in the hands of the Jewish people, that only an 
awakening of Jewish youth, and their mass im- 
migration into the country could revive the 
country with their labor. That was the sole so- 
lution, we agreed. 

From Tiberias northward there were no roads 
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and we had to ride on horseback. Riding among 
the frightful rocky abysses of Mount Canaan 
and then back to the Huleh I beheld broad new 
horizons and obtained a new concept of the 
country and its opportunities. Upon returning 
to Jaffa I found letters from Russia waiting for 
me. My short stay was over. I had to return to 
my work and studies in an alien land. 

My visit to Eretz Israel was a decisive factor 
in my life. Before I made this trip I, and my 
friends, debated on an abstract level the relative 
merits of Eretz Israel or some other territory as 
a homeland for the Jewish people. This had 
been for us merely a single paragraph in a pro- 
gram that included such questions as the Dia- 
spora, the language question, the problem of 
local political activity, historical materialism vs. 
idealism, etc. Now Eretz Israel became an es- 
sential factor of my understanding of Socialist 
Zionism. Without it all other questions became 
unimportant. 


Highlights in Ben Zvi's Life 


by Gershon Swet 


Ben Zvi and the 
Self-Defense Organization 


HE POGROM IN KisHINEV in 1903 led to or- 

ganized Jewish self-defense in Russia. In the 
district of Poltawa the self-defense was organ- 
ized by a young man known as Itzhak Ben Zvi. 
His real name was Itzhak Shimshelevich. He 
was one of the leaders of the Poale Zion organ- 
ization which had then just come into being, and 
had already acquired some fame and influence 
among the Jewish youth of southern Russia. The 
czarist secret police, Okbrana, had for some time 
suspected him of revolutionary activity. One 
night in 1906 they raided the Ben Zvi home and 
searched it thoroughly. Sufficient evidence was 
found linking the family with the Jewish self- 
defense organization. Ben Zvi’s father, and his 
younger brother, Aaron (now well known in 
Israel as an author under the name of Reuveni), 
were arrested. Though Itzhak Ben Zvi, the old- 
est son of the family, was the one chiefly sought 
by the secret police, he was not at home that 
night. 

Ben Zvi’s father and brother were tried and 
exiled to Siberia. Itzhak Ben Zvi did all in his 
power to secure their release. In desperation he 
wanted to surrender to the police and to take 
upon himself all responsibility. He was dis- 
suaded from this step by Jewish leaders in Russia 


who convinced him that it would only lead to 
his own exile to Siberia without lightening his 
father’s and brother’s sentence. 

In 1907 Ben Zvi left Russia to settle in Eretz 
Israel. His brother Aaron escaped from Siberia 
in 1910 and joined him there. The father was 
freed from his Siberian exile by the Russian re- 
volution of 1917 and returned to Poltawa. Six 
more years passed before he too went to Eretz 
Israel in 1923 and settled in Jerusalem. 

Thirty years later, on December 10, 1952, the 
ninety-year-old Zvi Shimshelevich (now known 
by his Hebrew name Shimshi) sat in the loge of 
the Knesset (Parliament) in Jerusalem and heard 
his son Itzhak take a solemn oath to fulfill his 
duties as President of the State of Israel. 


First Years in Eretz Israel 


Ben Zvi spent his first year in Eretz Israel in 
Jaffa. Tel Aviv did not exist yet. It was 
not till 1909, two years after Ben Zvi’s arrival, 
that the first houses of Tel Aviv were built. At 
this time Ben Zvi, together with Yechezkel Nis- 
sanov and Zvi Becker, who came from the 
Caucausus, and Alexander Zeid, a native of 
Siberia, founded Hashomer, the Jewish watch- 
men’s organization, for the purpose of protect- 
ing Jewish life and property in the country from 
Arab raids. This organization quickly won al- 
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most legendary fame. It served.as the embryo 
for the later Haganah, and finally for the Pal- 
mach and the Israel Defense Army. 

In 1908 Ben Zvi moved to Jerusalem and has 
made the city his home ever since. When he 
settled there, Jerusalem had a population of sixty 
thousand of whom forty thousand were Jews, 
thirteen thousand Christians, and seven thousand 
Mohammedans. Ben Zvi soon became one of the 
central personalities of Jerusalem and his influ- 
ence was felt in the city’s cultural, social, and 
political life. He was the spokesman of the la- 
bor movement of Jerusalem. In 1909 he was 
one of the founders of Rehaviah High School, 
the second Hebrew High School in the world, 
as well as one of its first teachers. 

In 1912 Ben Zvi went to the University of 
Constantinople to study Turkish law. With 
him went David Ben Gurion and Israel Schochat. 
They were preceded at the university by David 
Remez, David Hacohen, and Moshe Shertok, the 
present Premier of Israel. Their purpose in en- 
rolling in this university was to qualify them- 
selves to defend the Jewish community from the 
chaotic Turkish administration. 


World War Il—Exile— 
Visit to America 


On the Day of Atonement, 1914, Turkey 
entered World War I on the side of Ger- 
many. Ben Zvi, Ben Gurion, and the other Jew- 
ish students at the University of Constantinople 
returned to Palestine. The Turkish government 
soon embarked on a campaign of persecution 
against all aliens. This led to a rapid process of 
“Ottomanization” among the Jews of Palestine. 
Many, including Ben Zvi and Ben Gurion, 
adopted Turkish citizenship, but this did not 
stand them in good stead. The persecutions be- 
came ever more severe. Persons caught in pos- 
session of Jewish National Fund stamps were 
subject to death sentences. The Turkish author- 
ities boasted that they would do to the Jews in 
Palestine what they had done to the Armenians 
in other parts of Turkey whom they slaughtered 
en masse. 

Jamal Pasha, the Turkish governor of Pales- 
tine, ordered the expulsion of Ben Zvi and Ben 
Gurion from the country. First they were ar- 
rested, and then released on condition that they 
leave Palestine at once. Ben Zvi requested and 
received an audience with the Turkish governor 
in an effort to change the decree. Jamal Pasha 
said to him: . 

“You are a Poale Zionist. We know your in- 
tentions. You want to establish a Jewish State 
here. It’s a waste of effort. You must leave the 
country at once.” 
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Ben Zvi answered that he would obey the or- 
der under protest, but that he and Ben Gurion 
would seek ways of returning. 

“We know that you will try to return,” Jamal 
Pasha said, “but it will do you no good. You 
will never again be readmitted to Palestine.” 

Ben Zvi and Ben Gurion went to Egypt. There 
they met Vladimir Jabotinsky and Joseph Trum- 
peldor who were active on behalf of the organi- 
zation of a Jewish Legion. Ben Zvi and Ben 
Gurion insisted that England should promise 
that the Legion would be used for the liberation 
of Palestine. The British refused to make this 
promise. Indeed, the Jewish unit that was then 
organized was sent to Gallipoli. 

Ben Zvi and Ben Gurion decided to go to 
America which was then still neutral. When 
they came here they found that the time was 
not ripe for the organization of a Jewish Legion 
to fight on the side of the Allies. Many Amer- 
ican Jews were then opposed to the Allied cause 
because Russia was one of the Allies. 


The Jewish Legion 


At one of the numerous meetings which 
Ben Zvi and Ben Gurion addressed in New 
York in 1915, they were approached by a tall, 
heavy-set, middle aged man who introduced 
himself as Pinchas Rutenberg and said to Ben 
Zvi in Russian: “Ya s vami”—I am with you. 

The name Pinchas Rutenberg was well known 
to both Ben Zvi and Ben Gurion. They were 
amazed to find this activist of the Russian revo- 
lution, who had become internationally famous 
in connection with the Gapon case, present in 
New York and willing to join them in their 
work. 

Rutenberg’s later achievements for the Jewish 
community in Palestine are well known. Twen- 
ty-five years later, Rutenberg and Ben Zvi 
headed the Vaad Leumi (National Committee), 
the highest democratic representative body of 
the Jewish community in Palestine, Rutenberg 
as its president and Ben Zvi as Vice President. 
After Rutenberg died, Ben Zvi became president 
of the Vaad Leumi. 

While Ben Zvi and Ben Gurion worked for 
the organization of a Jewish Legion in America, 
similar movements arose in England and in 
Palestine. After the first technical difficulties 
had been overcome, Ben Zvi and Ben Gurion in- 
formed the British Consul in New York that 
the time was ripe for the organization of a Jew- 
ish Legion that should help liberate Palestine to- 
gether with the British forces. They offered the 
following conditions: 1) that the legion should 
remain a separate unit, 2) that it should be sent 
to Palestine only, and 3) that the language of 
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command and the military insignia be in 
Hebrew. 

England accepted these conditions and 4,500 
young men joined the legion. The number 
might have been greater still, had not the Amer- 
ican government meantime forbidden all citizens 
to join foreign units. A few renounced their 
American citizenship and joined the legion. 


The Post War Years 


In liberated Palestine the Jewish commu- 
nity feverishly worked to organize its com- 
munal forms and Ben Zvi represented his party 
in all the central bodies. In 1920 he represented 
the Poale Zion at the first post-war international 
Zionist conference. When Sir Herbert Samuel, 
the first High Commissioner for Palestine, ap- 
pointed his Palestine Government Advisory 
Council, Ben Zvi was nominated for membership 
on it. But in May, 1921 the Arabs staged at- 
tacks on the Jewish community, and Herbert 
Samuel bowed before their onslaught and or- 
dered a stoppage of Jewish immigration into the 
country. Ben Zvi resigned his post on the Ad- 
visory Council. His letter of resignation, ad- 
dressed to Sir Herbert Samuel, is a historic docu- 
ment of the first order concerning the history 
of British policy in Palestine in the years follow- 
ing on the issuance of the Balfour Declaration. 
This letter is a bitter accusation against the Brit- 
ish government for its falsification of facts, dis- 
honest statements, siding with the Arabs, and 
betrayal of its obligations under the mandate of 
the League of Nations. Ben Zvi’s bitter letter 
of resignation was especially important since he 
was always known for his moderation and 
shunned all extremism. 

In the years that followed Ben Zvi devoted 
himself to the Histadrut in Jerusalem, to the 
Poale Zion party (later Achdut Ha’avoda), the 
Vaad Leumi, and the municipality of Jerusalem. 
The municipal council of Jerusalem then con- 
sisted of six Arabs and six Jews, including 
Ben Zvi. He attended Zionist and Socialist 
congresses, and visited America a second time, as 
well as a number of European countries. After 
the tragic Arab attacks in 1929, various British 
and international commissions came to Palestine 
to study the situation and Ben Zvi appeared be- 
fore them. 

In 1937 Ben Zvi, and his wife Rachel Yanait, 
represented the Jewish community in Palestine 
at the coronation of King George VI. The pic- 
ture of Itzhak Ben Zvi, leader of the austere and 
pioneering labor movement in Palestine, in the 
garb prescribed by English protocol for corona- 
tions, was the talk of the day in the press of the 
world. 
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In 1939 Ben Zvi again went to London to one 
of the numerous conferences convoked by Eng- 
land to demonstrate that it was making every 
attempt to reach an Arab-Jewish agreement. He 
also testified before the Peel Commission, the 
Anglo-American Inquiry Commission, and final- 
ly before the United Nations Special Commis- 
sion on Palestine. 

Ben Zvi is not an orator who sways his audi- 
ence with brilliant formulations. Nor is he im- 
petuous in his speech. But the effect of his testi- 
mony before these commission was always pow- 
erful. Listening to him one always feels that 
here is a man not blinded by narrow partisanship 
and basically able to respect the aspirations of his 
opponents. 


Scholar—Author—Linguist 


Many men possessing great scientific and 
literary talents have sacrificed them at the 
altar of political activity. Ben Zvi was a for- 
tunate exception in this respect. It is remark- 
able how, in the midst of seemingly endless ac- 
tivity in connection with his roles as labor leader, 
president of Vaad Leumi, leader of Mapai, mem- 
ber of Jerusalem’s City Council, he never inter- 
rupted his studies, researches and writing. In 
the course of the decades that he has lived in 
Eretz Israel he acquired a tremendous volume 
of knowledge. He is an authority on Jewish 
history and an expert in Palestinian archeology 
and ethnography. He has extensive knowledge 
of Jewish folklore, and is a phenomenal linguist, 
having full control of Hebrew, Russian, French, 
English, Arabic, Yiddish, Turkish, Ladino, 
Greek, and Latin. 


Ben Zvi and the Samaritans 


The small and unique community of Sa- 
maritans in Shechem consider Ben Zvi their 
patron and defender. He has maintained close 
relations with them for the past forty-five years, 
and his book about them is a classic on this sub- 
ject. He frequently visited them and was many 
times their guest of honor at their Passover cere- 
monies on Mount Gerizim. One could often 
meet Samaritans in Ben Zvi’s Jerusalem home, 
and on one occasion a group of Samaritan priests 
were his guests and for hours recited their an- 
cient prayers. 

More than any other leader in Israel, Ben Zvi 
maintains close contact with the Oriental com- 
munities. At various times he visited Egypt, 
Aden, Syria, Lebanon, Persia, and other eastern 
countries. Jewish immigrants from these lands 
live in Jerusalem in separate quarters and jealous- 
ly guard their ancient customs. They provide 
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an excellent opportunity for the study of their 
history and way of life. Ben Zvi’s book Shear 
Yashuv (The Returning Remnant) is a mine 
of information about Oriental Jewish folk- 
lore and ethnography. Another of his books 
deals with Peki’in, the Jewish village in Upper 
Galilee whose inhabitants, according to tradition, 
did not leave Palestine at the time of the Exile. 


Ben Zvi's Popularity 


Ben Zvi’s second son, Eli, fell in battle during 
Israel’s war of independence in 1948. When the 
news reached Jerusalem, nearly everybody in the 
city came to mourn with the bereaved parents— 
teachers, professors, laborers, people from all the 
varied communities of Jerusalem streamed to his 
house to express their sorrow. The need to ex- 
press condolences to parents whose sons fell in 
the war was a frequent occasion in Jerusalem at 
that time, but the mass outpouring of sympathy 
for the Ben Zvis was a unique manifestation of 
love. 


President of Israel 


“It is mot a small matter to sit in the 
seat of the first President of Israel, the unique 
man of word and deed who brought the State of 
Israel to its promised shore,” Ben Zvi said in his 
inaugural address before Knesset. 

Chaim Weizmann, the first President of Israel, 
died before his term expired. During the three 
years that he served as President, his ill health 
prevented him from delineating the contours of 
this new and unique office. Because of his illness 
he had no opportunity to come in close contact 
with the people and an invisible barrier sepa- 
rated him from the Yishuv. 

From his first day in office, Ben Zvi trans- 
formed the presidency into a popular institution. 
Were he to have his way, all protocol would be 
done away with. 

For many years Ben Zvi was in the habit of 
attending the weekly lectures in Talmud which 
the late Professor Asaf of the Hebrew Univer- 
sity used to deliver on Saturdays. He continued 
this custom also after he became President; he 
only insisted that his escort, which protocol re- 
quired must always accompany the President 
everywhere, should wear civilian clothing and 
be a man of some scholarship. Ben Zvi also re- 
fused to move to new and lavish quarters in 
consonance with his high office, and insisted on 
remaining in his modest home. 

He opened wide the doors of his home to the 
people. He introduced an interesting custom: 
once each month he receives the representatives 
of a Jewish community hailing from:a different 
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country. These gatherings have become very 
popular in Israel. On these occasions Ben Zvi 
inquires into the welfare of the specific commu- 
nity, and listens to their complaints and criti- 
cism. 

Ben Zvi is convinced that the present Jewish 
community will shape the forms of life that will 
prevail in Israel for generations to come. He, 
too, is shaping the molds and the character of 
the office of President of Israel. 

When Ben Zvi was elected President, Ben 
Gurion remarked to Golda Meyerson: ‘This is 
historical justice.” Now, two years after his 
election, the people of Israel can also say without 
exaggeration: “It is a historic stroke of luck that 
we have him.” 
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President of the State of Israel 
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Itzhak Ben Zvi — 


by Hayim 


BN ZviI’s CHARACTER was shaped under the 

impact of the stresses and tensions that af- 
fected the Jews of Russia at the turn of this 
century. Russian Jewish youth was then pro- 
foundly stirred by the Russian revolutionary 
movement on one hand, and by political Zion- 
ism on the other. The tragedy of many of that 
generation consisted in that they conjured up 
imaginary social and ethical contradictions. 
Many young Jews in Russia then looked upon 
Zionism as an anti-revolutionary, or, at best, 
a non-revolutionary movement, and _ believed 
that the redemptive social ideals which animated 
the Russian revolutionary movement were in- 
trinsically opposed to Jewish national redemp- 
tive hopes. It would take us too far afield to 
analyze here the psychological and _historical- 
cultural factors which then caused so much 
ideological misunderstanding and emotional dis- 
tortion among Jewish youth, but it is important 
to note that many thousands of young Jewish 
intellectuals in Russia, and in eastern Europe in 
general, then suffered from severely destructive 
“complexes.” To this day there are survivors 
of that period who have not been cured of those 
“complexes,” but in the first years of the cen- 
tury, on the eve of the Russian revolution of 
1905, many young people believed that they 
were confronted with a dilemma: Jewish na- 
tional redemption or the liberation of mankind 
as a whole; Zionism or socialist activity in Russia. 


Ben Zvi was one of the first young Jews in 
Russia to become aware of the fictitious nature 
of this dilemma, and to reject the non-existent 
either-or choice between Zionism and interna- 
tional socialism. He achieved this awareness not 
by means of some acute ideological somersault; 
he was led to it by his sound moral instinct and 
fine sense of esthetic “taste” in regard to social 
problems. This is how he himself described his 
“conversion” to socialist Zionism: 

“No less than others, I was interested in the 
theoretical and practical aspects of the estab- 
lishment of a new social order in the world. But 
I always felt that the Russian parties completely 
ignored the very fact of the existence of the 
Jewish people, its past and its future alike. I 





This keen interpretation of the character of Itzhak Ben 
Zvi was written by Hayim Greenberg in 1937, on the 
occasion of the publication in this country of a volume 
of Ben Zvi’s essays in Yiddish by the Poale Zion organi- 
tion. 
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An Appreciation 


Greenberg 


felt that most of the Jewish youth, and my 
friends who had joined the existing parties de- 
nied both themselves and their people. In some 
instances this self-rejection was conscious and 
intentional; in most cases it was unconscious and 
resulted from a lack of feeling and understand- 
ing. This phenomenon constituted a shameful 
and humiliating flight to the camp of the 
stronger. In respect to self-denial, I could see 
no difference between those who rejected their 
own people in an attempt to adapt themselves 
to czarism, to the Greek Orthodox Church and 
its milieu which was dominant inside as well as 
outside the high schools, or in order to curry 
favor with the school and civil authorities, and 
between the ones who denied their Jewishness 
in order to win the approbation of their Russian 
fellow-revolutionists. Assimilation and_ self- 
denial are not dependent on whether one’s orien- 
tation is toward the present ruling class, or 
toward the class that is to gain power in the 
future. Both are forms of the same self-denial, 
both are treason toward one’s own people and 
sycophancy and self-rejection in relation to the 
outside world; both aroused within me protest 
and disgust. 

“This evaluation was the decisive and com- 
pelling cause for my search for new channels 
that might combine the positive aspects of both 
the national and socialist movements, or create 
a synthesis of the ideas of national liberation, 
of the ingathering of the dispersion, and the 
return to Zion, with those of the liberation of 
mankind from the exploitative and tyrannical 
capitalist regime, and lead to the establishment 
of a just order in the world.” 

Ben Zvi was guided by honesty in his atti- 
tudes toward his environment and toward him- 
self. His sense of genuine, inner freedom spared 
him a prolonged conflict with himself, and pro- 
vided him with the strength to embark upon 
the road which he followed all his life. 

Naturally, he could not escape paying a mini- 
mum tribute to the demands of his environ- 
ment and to the claims of the intellectual climate 
of that environment. The urban socialist move- 
ment in Russia was then already Marxian, and 
to a large extent even dogmatically Marxian. 
The ideology of the Socialist Revolutionary 
party [as against the Social Democratic party] 
with its idealist approach to social problems was 
alien to the young Jews. The basically agrarian 
orientation of the Socialist Revolutonaries could 








14 


not appeal to the urban Jews. The Bund, against 
which the early Socialist-Zionists had to con- 
tend because of the factors of national self- 
denial which its program but poorly concealed, 
was social democratic and hence Marxist. Yet 
the Bund was looked upon by the young So- 
cialist-Zionist movement as a main source of 
young working members for its own ranks. It 
was therefore considered necessary to fight the 
Bund with its own Marxist weapons. The Poale 
Zion of that time therefore produced more ex- 
perts in Marxism than any other Jewish group. 
Some of those experts reminded one of Christian 
missionaries assigned to a Moslem land who study 
the Koran more diligently than the Moslems 
themselves in order to be able to argue with 
potential converts in their:own terms. The hid- 
den and unconscious motivation behind many of 
the Marxist exercises of that time was no doubt 
purely strategic: to be able to confound the 
opponents. 


Ben Zvi, too, therefore acquired in his youth 
the reputation of a historical-materialist expert. 
But he was by nature too pragmatic to indulge 
long in sterile dialectical speculations. He was 
impressed by the acuteness, the scholarliness, and 
the rigid architecture of Borochow’s Marxist 
proofs that Palestine was the sole and dialecti- 
cally foreordained territory upon which the 
Jewish problem could be solved. But he was 
still more impressed by Palestine itself, the real 
Eretz Israel which he first saw in 1904, and 
from which he returned enchanted, imbued with 
the vision of a pioneering movement, and de- 
termined to link his own life with specific and 
vital activity on the soil of the Jewish home- 
land. On his first visit to Palestine he found 
there only a small and scattered group of Jewish 
workers, but he perceived in them the beginning 
of a large labor movement. Ben Zvi relates that 
there were then less than a dozen families using 
the Hebrew language, but his sound instinct 
made him sense that here was a basis for a vig- 
orous and native Jewish cultural development. 
He therefore could not consent to remain in 
Russia much longer, for there he would be con- 
demned to idle speculations whether Yiddish or 
Hebrew was preferable, and hair-splitting de- 
bates with other Jewish political groups. He 
hungered after full life, and yearned for con- 
crete action—irrespective how small in scope 
this activity might be—and he was increasingly 
drawn toward the scene of future action and of 
inevitable vital development. 


A few years later we already find him in 
Palestine where he quickly shed the remnants 
of narrow dogmatism. Though a leading mem- 
ber of a political party, he was never misled to 
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worship at the altar of words and fetishistic con- 
cepts. Instead he followed the dictates of com- 
mon sense and of duty, the requirements of the 
time and the place, doing what he considered 
most necessary and most useful. Though Ben 
Zvi was a “civilian” through and through and 
not addicted to revolutionary romanticism, he 
yet became one of the founders of Hashomer, 
the watchmen’s organization which later in- 
scribed some of the most inspiring chapters 
in the history of the Jewish labor movement in 
Eretz Israel. When he felt it was necessary to 
learn Arabic, he devoted himself to this task. 
When he felt that it was necessary to study 
Turkish and Ottoman law, he went to Con- 
stantinople to do so. During World War I there 
arose the problem of saving the Jewish com- 
munity from persecution and destruction. Ben 
Zvi and a group of friends then volunteered for 
the Turkish army on condition that the Jewish 
military unit should be stationed in Palestine 
where it could protect existing achievements. 
Later the Turkish authorities deported him from 
Palestine, and together with Ben Gurion he suc- 
ceeded in finding his way to America where 
they established the first Hechalutz organiza- 
tion. Then the time became ripe for the forma- 
tion of the Jewish Legion and Ben Zvi was one 
of its chief organizers. His pragmatism pre- 
served him from contradictions that might have 
troubled others. At one time in his later career 
he was an invited guest at the coronation of 
the King of England and the recipient of a 
British title of nobility. But Ben Zvi found no 
contradiction between these and the explosives 
laboratory which he secretly operated in_ his 
native city of Poltawa in his youth. In both 
instances it was not a matter of personal taste 
but of social duty—what was useful for the 
ideals which he was serving. A stranger to snob- 
bism of any kind (including proletarian snob- 
bism) Ben Zvi always avoided meaningless beau 
gestes, and always sought and found the modest 
tasks required by duty, and the most modest 
way of performing them. 


This is probably the true cause of the respect 
and love which are offered him by virtually the 
entire community in Israel — poor and rich, 
socialists and conservatives, orthodox and free- 
thinkers. It is no accident that Ben Zvi was 
the man chosen to head the Va’ad Le’umi. His 
broad and genuine tolerance, his noble modesty 
and gallant sense of duty made him the natural 
choice for this office; nor is it an accident that 
his modest home, which so eloquently suggests 
neat and unaccented labor modesty, has virtually 
become the center of attraction in Jerusalem. 
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A Picture of the Second Aliyah 


by Shmuel Dayan 


oe SECOND ALIYAH was unique in its basic 

principles. And one wonders how people 
without any organization before they came, 
achieved such unity in action. The greater part 
of these immigrants succumbed to defeatist 
moods; most returned to the places they came 
from, they could not hold out. Only a small 
proportion remained in the country. But there 
were among them exceptional characters whose 
worth was enhanced and defined by working in 
the group; and some of these left a mark that 
can still be seen in various sectors of Israel life, 
paricularly in colonization. 

What distinguished them from their predeces- 
sors of the First Aliyah was the goal to which 
they dedicated their lives: the “Conquest of 
Labor,” to live as workers. They aspired to re- 
deem Jewish colonization from parasitical de- 
pendency—so that our national existence would 
not be built upon non-Jewish sweat and labor. 
This was both a national and a personal ideal: 
to live by one’s own toil, for only so can man be 
redeemed; for only this principle entitles our 
movement to define itself as rebirth, both of the 
person and the people. 

Thus arose the slogans of Hapoel Hatzair: the 
conquest of labor, and national and individual 
rebirth. 

Middle class youngsters who had lived in idle- 
ness underwent a profound inner change and re- 
solved to devote themselves to a life of labor and 
to the realization of their ideal, so that they 
sang, “Labor is our life, from every ill it saves 


” 
us. 


THOSE WHO PERSISTED — under conditions of 

semi-starvation, of difficult adjustment to life 
as day laborers, in competition with cheap 
“native” workers and in the face of the derision 








Shmuel Dayan, the author of this article, is one of the 
original founders of Nahalal, one of the first moshavim to 
be established, and a model for all later ones. His son, 
Moshe Dayan, born and raised in Nahalal, is now Chief of 
Staff of Israel’s defense army. Himself a member of the 
Second Ailyah, that relatively small group of young men 
and women who came to Eretz Israel in the years 1905- 
1914 and laid the foundations for all that has been 
accomplished there since, he speaks of that era and gen- 
eration from first-hand experience. It was a remarkable 
group that left middle class homes in eastern Europe for 
unaccustomed toil in the then barren wasteland of Pales- 
tine. Many of them passed through the crucible of toil 
to positions of leadership in present-day Israel. Itzhak Ben 
Zvi, President of Israel, is also a product of the Second 
Aliyah. 
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or the cynicism and despair of those idealists who 
preceded them, and of hatred on the part of the 
Arabs — those who remained were firm and 
strong like the healthy shoots of a tree nursery 
with which an orchard is planted; and even 
physically, it seems, they had great strength. 


For the men of Degania, Nahalal, Kfar Ye- 
chezkel, Kfar Giladi and other settlements, are 
now approaching the seventies. They spent 
most of their years in Israel amid hard and anxi- 
ous times. Before they could settle on their own 
they usually worked for ten or fifteen years as 
casual laborers in heavy farm work or as guards 
in the Jewish colonies. Their food for years was 
never more than a noodle soup and some por- 
ridge. Many a day they hadn’t even that much. 
Milk, eggs, and meat never came upon their 
tables at all. In Galilee they slept in barns with 
the cattle, and worked in the fields all day. In 
Judea, one room was home for several people 
at once. 

That was their “housing situation” for many 
a year. Their beds were boards laid on tin gal- 
lon-cans; no spring or mattress. And when they 
did settle on the land after fifteen years, they 
lived in tents or rickety barracks, which were 
open to wind and rain. Their diet was not quick- 
ly improved, either. And the work grew greater 
and much more difficult. Spiritual gratifications 
can evidently overcome the hardships of intoler- 
able living conditions. 

Their iron will is shown in their success in 
withstanding all trials, including the temptation 
to return whence they had come, or to cast away 
their “dreams” and find a more comfortable 
situation. 

When I say “they,” it includes without dis- 
tinction those who still, after fifty years, work 
on the soil and those who today stand at the 
head of our government. For they all drank at 
the same stream: their spirits were formed out 
of the suffering of our people, its precarious sit- 
uation, its landlessness, the pogroms in Homel 
and Kishinev, Bialik’s cry of outrage in B’Ir 
Haharéga, and the national renaissance, together 
with the ill-success of early practical efforts at 
colonization in Israel. All these imbued them 
with the resolve to arise and emigrate, and be- 
come workers. 

In Israel they became a united band of labor. 
The tie that bound them together was a tie of 
the spirit; their life in Zion and their hatred of 
exile. They were men of strong will. This was 
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the power that enabled them to overcome their 
material and spiritual hardships, the self-hatred 
and hostility of the Palestine Jewish community, 
of the Jewish farmers, their predecessors, who 
had in the course of years become wealthy col- 
onists. For many of these predecessors turned 
their back on Zionism and became adherents of 
the Uganda project, just at the time when the 
men of the Second Aliyah came to Palestine. 


THE SeEconpD ALIyaH was of the stern school 

of Shammai, not the gentle school of Hillel; 
firm in their views and sure of the justice of 
their cause and ideal; they were not mild and 
moderate in judgment. Their criticism was sharp 
and their words were edged. A. D. Gordon con- 
demned as “parasites” those in the community 
who did not work. Joseph Aronovitz spoke 
these harsh words to the peasant proprietors: 
“We will come and rob you of your sons and 
daughters.” The men of Hashomer mocked 
the farmers whose fields they guarded and called 
them “cowards.” 


Doubt gnawed at the hearts of these few 
dozen young men. Would they hold out? Would 
they learn to be laborers? They hoped to or- 
ganize in one body for their common aim, but 
they were forced to divide and form two rival 
parties, because of a difference of method and 
approach, leading to the same goal. Their firm- 
ness in their own opinions shows a self-assurance 
that may have been exaggerated. But this was 
the source of the strength that made them over- 
come doubts and hesitations. Their firmness of 
will guided them on a true course, without re- 
treat, with boundless zeal. 


Fanaticism is not an attractive quality, wheth- 
er in a person or a group; but it is a sign of con- 
secration, devotion, and faith. Through these 
traits of character, they gained the strength to 
make Hebrew a language of daily use, to estab- 
lish Jewish labor in the Jewish economy and to 
master the soil. 

Zealots are not comfortable companions. It is 
better to live with those who can prize and un- 
understand the views of others and find a way to 
mutual accommodation. For those who have no 
firm opinions, for those who waver, this is not 
difficult at‘all. But men of independent mind 
cannot change themselves for this would under- 
mine their very foundation, they would thus 
surrender their independence. Such men are not 
pleasant for their opponents, but they are ad- 
mired by all who think like them. Such men are 
fit for work and action. One can imagine the 
resentment aroused. by Eliezer ben Yehudah, 
what an irritating bore he must have seemed, but 
Jewish history regards him as the pioneer of the 
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revival of Hebrew, after it had been dead two 
thousand years. 

The strict observers, the men of harsh judg- 
ments, are not mere theorists. “This their per- 
sonal character will not permit. They take a 
stern compulsive view of their own vision, and 
hence are pitilessly uncompromising. That is 
why relations among the workers’ groups be- 
come so difficult. The members of the Poale 
Zion, believing in the idea of the class struggle, 
lived no better than did those of Hapoel Hatzair 
who were without regular work and from time 
to time without food. But they fiercely opposed 
the latter because they did not accept the ideol- 
ogy of class struggle. In their fanaticism, they 
went beyond the bounds of comradeship. 


The relations between adherents of the small- 
holders’ cooperatives and the adherents of the 
kibbutz and kvutza were similar. Each saw the 
opposition in the other idea, and could not un- 
derstand how two rival ideas could live side by 
side in the same society. They could not rest 
content in the justice of their own cause, but de- 
manded that everyone accept their views. For 
in an atmosphere of zeal and fanaticism, the fear 
that another view will prevail is always active. 


HESE MEN were moral to the core, for their 
whole idea was one of concern for others, for 
the people. The people was diseased—as Joseph 
Vitkin put it — and its cure was labor, hard 
work. Everything that could save the people 
was holy. As for one’s “ego”—whoever con- 
cerned himself with it? Wages must be meas- 
ured by the actual value of labor, based on the 
standard accepted in the market for the labor 
of non-Jewish workers. Eliezer Shohat turned 
back to his employer the surplus that he wished 
to pay him above the daily wage of an Arab 
laborer. 

They would starve rather than accept charity 
—that is, accept a wage any part of which was 
given out of benevolence. They immigrated in 
order to give, to be bricks in the structure of the 
people and the country. They regarded them- 
selves as the chosen agents of Jewjsh history to 
renew the life of the people in its homeland. We 
can see that now, after half a century, for what 
they did shows a sense of election and a calling, 
though they themselves did not know it and 
never spoke of it. Their program was quite 
prosaic: an appeal to every Jew and to the whole 
people to go up and achieve Jewish labor, Jewish 
self-defense and security, and the revival of 
Hebrew. The very simplest of programs. With 
this, they appealed to Jewish youth, and made 
themselves the first to carry out the call. 

The idea of labor was a basic principle in the 
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belief of the Hoverei Zion, the Biluim, and the 
other early settlers. But it was only for a short 
time that it was actually carried out by the First 
Aliyah. Their colonies were quickly overrun 
with non-Jewish workers. The agents of Baron 
Rothschild did not concern themselves over this 
development. Even Ahad Ha’am, the spiritual 
guide of the Hoverei Zion, reconciled himself to 
the figure of a Boaz, a wealthy Jewish planter 
with non-Jewish hired hands, as the type of a 
Jewish farmer. Even the Bilu settlement went 
the way of all the others—Arab workers and 
Jewish supervisors. 

It was the Second Aliyah that placed Jewish 
labor at the foundation of our renaissance, they 
exalted labor and made it a value to fill one’s life. 
The idea of “‘self-realization” made them what 
they were. This became the measuring stick of 
a man’s morals and conscience. They made la- 
bor the principle of education for future gen- 
erations and a foundation of Jewish ethics in our 
time. It was this force upon which we relied 
that made us into a laboring people. 

Eliezer ben Yehuda, the glorious zealot of the 
Hebrew language, was remote from the workers, 
both from their society and their views. There 
was no lasting contact between the two. In the 
fight for Hebrew the teachers were a small camp 
and the workers relatively numerous; and it was 
the latter who made Hebrew-speaking part of 
their daily lives, both in the colonies and in the 
cities. 

The laborers also fathered Hashomer, the 
armed force which first made possible an inde- 
pendent attitude in our relations with an envi- 
ronment rife with raiding and banditry, and 
governed mainly by respect for power. A volun- 
tary system of guarding life and property was 
in accord with the spirit of the workers, who 
immigrated to Israel in order to offer up every- 
thing unreservedly for the redemption of the 
people. Duty in the Jewish guard was an edu- 
cational force in the lives of generations and it 
made its impression upon the Arabs. It became 
the groundwork upon which was built the Ha- 
ganah, that later paved the way for the Defense 
Forces of the State of Israel. 

These three foundations — labor, the Hebrew 
language, and self-defense—were laid down by 
the men of the Second Aliyah at the very be- 
ginning, in their first two years in the country. 

In the very midst of their unemployment 
problem, their hardships of adjustment, and eco- 
nomic insecurity, they were filled with anxious 
thoughts about political organization. In fanat- 
ical insistence on their own ideological premises, 
individuals rose in opposition to each other and 
founded the two parties which served as organ- 
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izational implements to defend the workers’ in- 
terests and point-of-view. 


HEN THE QUESTION AROSE whether they 

should stick it out as wage-laborers, prole- 
tarians dedicated to the idea of Jewish labor, or 
go into independent colonization, Joseph Aron- 
ovitch was inclined to favor wage labor. One 
could regard Joseph Vitkin, the protagonist of 
labor settlement on the soil, as retreating from 
a dificult but fundamental strategic position to 
one of greater ease. But actually Vitkin’s as- 
sumptions were no less strategically fundamen- 
tal, and they were rooted in a profound realiza- 
tion that the soil was waste, and that it was the 
rootless Jew who must cultivate it and turn it 
into fertile fields. 

Today one may ask in bewilderment why, in 
1908, they had to dispute over such issues—at a 
time when they tossed on their beds of boards 
in malarial fevers, and were eaten up with doubt 
whether they were really capable of working 
consistently in the burning sun with the ¢uriya 
mattock, and living on oranges and cactus pears. 

The debate arose when the call came to go to 
Galilee, where there were ploughhands, sowing 
and reaping, where the Jewish owner was a peas- 
ant type, and not a plantation owner. ruling over 
Arab workers. 

In those days Mitzpa was founded and Yamma 
(Yavneel) was settled, and they had to answer 
the question whether independent labor settle- 
ment did not simply mean abandoning the ranks 
of the workers. 

Vitkin’s views won out—both in theory and 
in practice. 

At that time the Galileean workers were 
struggling to found an organization aiming at 
the creation of a class of simple working farm- 
ers, not like the Judean planters, who were not 
themselves workers. They organized the Plough- 
man’s Society, Hahoresh, in order to disseminate 
in Eretz Yisrael and abroad information about 
work opportunities and conditions in Galilee. It 
was a sort of labor exchange. The Hahoresh 
also took an active part in the famous strike in 
Kinnereth, and became the seed from which 
grew the Histadrut. 

To create a class of working farmers in the 
Jewish people—herein lay the basic idea that was 
later embodied in the moshav ovdim. The first 
precursor of this type of settlement was already 
established at that time in Ein Ganim. 

S. Mamashi published in Davar reports from 
Galilee, in which he outlined plans of organiza- 
tion for the workers settlements. Joseph Vitkin 
published articles about a scheme for individual 
settlement, based upon loans from the Anglo- 
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Palestine Bank and leases of nationally owned 
land. The “Hadera commune” and the “Sedjera 
collective” took the road that led to the kvutza. 


N CONTRAST to the earlier colonists of Judea 
and Galilee, the workers developed two origi- 
nal forms of colonization, built on principles of 
justice and the exclusion of labor exploitation. 
They aimed to create a just society, realizing true 
Socialism. This, too, was in the period of 1907-8. 
Because of the antagonism between the work- 
ers and the Petakh Tikva planters, the workers 
were denied the benefit of assistance the colony 
used to grant in case of illness. They could not 
be served by the doctor, the pharmacist, or the 
loan fund, for the workers were officially boy- 
cotted by the colony. Consequently, the Petakh 
Tikva workers instituted a rotating service of 
day and night care for the sick. This was the 
beginning of the system of mutual aid among 
workers—in 1907. In a short time, they had 
laid the foundation for the Israeli workers health 
service Kupat Holim. 

When Zvi Yehuda established the supply 
stores in Samaria, and through the initiative and 
activity of Meir Rothberg, Hamashbir centers 
were set up in Kinneret and Degania at the be- 
ginning of the First World War, in 1914, they 
created the nucleus of Hamashbir which has 
since grown and spread to its present magnitude. 
At first, Hamashbir included the purchase of 
farm produce in its activities, but after a short 
time Eliezer Yaffe founded Tnuva for this pur- 
pose. 

It is astonishing how so few people were able, 
in the face of the hard conditions of that time, 
to lay down so imposing a foundation for the 
growth of Zionism and the labor movement, up- 
on which the variegated forms of colonization 
were erected: the redemption of the soil, Hagana 
and the cooperatives, the revival of Hebrew and 
the rise of a workers’ literature—so that all later 
waves of immigration found nothing lacking in 
the foundation for them to build upon. 

Few were the ideologists and thinkers who 
were active and stimulated others, molding them 
into an organized body. They were probably 
no more than a mimyan in each of the two politi- 
cal parties. They studied at no universities, 
most of them were far from the culture of books 
and of art. They did not acquire their culture 
from without, but it grew out of their own 
spirit, from their natural capacities. Their self- 
expression by word and pen was not polished; 
their inner yearnings were better expressed in 
the settlements they founded in the fields of 
Galilee, or on watch “behind the wall” (which 
surrounded the early settlements in Eretz Yisra- 
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el), or in their rides over the expanses of their 
fields. And altogether they totalled no more than 
two or three hundred men and women. 

The riddle, how so small a number could lay 
secure foundations for the generations that fol- 
lowed—that riddle is unsolved. 

Perhaps it will be easier for us to understand 
this if we take into consideration that any volun- 
tary emigration involves the qualities of courage 
and strength. A man leaving his country and 
family and all that is near and dear to him to go 
off to a strange country, without a fixed occv- 
pation, without means, such a person must be a 
man of courage, for a weak man could never 
take such a fateful step. The outstanding char- 
acters among them were certainly men of a 
forceful spirit. They were all, in a sense, Robin- 
son Crusoes; the way back was cut off for them 
and they had somehow to rebuild their own and 
their people’s life in the new land. 

They considered themselves a band that had 
taken on a responsible mission. They raised a 
standard and rallied the people in the country 
and throughout the Diaspora, concentrating all 
their will upon a single goal: the revival of the 
people and the country. That flaming vision, 
which raised the men of that time to the heights 
of primal creation, immersing them in the fun- 
damentals of thought and the task of creating a 
new national way of life—herein is the key to 
solving the riddle of the Second Aliyah. 








HABONIM—LABOR ZIONIST YOUTH 


Greets . 


Itzhak Ben Zvi 


President of the State of Israel 
on the occasion of his 70th birthday. 


His life has been an inspiration to the labor move- 
ment in Israe!, the Chalutz movement all over the 
world and the entire Jewish people. It is our fervent 
wish that you may live many more years and behold 
the fulfillment of your dream of Ingathering of 
Exiles. 


May the seed you planted in the 
creation of American Hechalutz 
many years ago come to fruition. 























FEE 


To | 


Jew: 
Dea: 


Toy 
Prof 
versi 
it Ov 
criti 
and 
of E 
I thi 


“Mr 
ish F 
in b 
ary 

emp 
way: 
rega! 
tion 
Brit: 
that 
the 

Bein 
sibili 
Jew, 
dicec 
parti 
the | 
estin 
in th 
Miss 
it is 
as I 


not : 
brea! 
Muc 
both 
Arak 
upor 
used 





TIER 


heir 
han 


lay 
fol- 


and 
un- 
rage 
and 
) go 


be a 
ver 
var- 
f a 
Din- 
1em 
and 


had 
da 
try 
all 
the 
ion, 
hts 
un- 
1g a 
y to 


le 


ld 
of 








I 





FEBRUARY, 1955 


19 


Arnold Toynbee and the Jews 


A Symposium 





A Letter from Arnold Toynbee 


45 Pembroke Square 
London W.8. 
January 10, 1955 


To the Editor, 


Jewish Frontier, 
Dear Sir: 


A copy of Miss Syrkin’s article “Professor 
Toynbee and the Jews” has been sent to me by 
Professor Ernest Samuels of Northwestern Uni- 
versity. After reading the article and thinking 
it over, I do not find myself convinced by its 
criticisms of the section on “The Modern West 
and the Jews” in vol. 8 of my book A Study 
of History. I should like to explain briefly why 
I think as I do. 


Miss Syrkin is mistaken in supposing that 
“Mr. Toynbee’s pro-Arab activities in the Brit- 
ish Foreign Office” help to explain this. Though 
in both world wars I have served as ‘‘a tempor- 
ary Foreign Office clerk,” I have never been 
employed on pro-Arab activities and have al- 
ways been personally opposed to British policy 
regarding Palestine. Miss Syrkin does not men- 
tion the piece in my chapter headed “Great 
Britain’s Responsibility,” in which I maintain 
that Great Britain bears the heaviest share of 
the responsibility for the Jewish-Arab conflict. 
Being myself an Englishman, I feel this respon- 
sibility personally. Being neither an Arab nor a 
Jew, I have no personal reason for being preju- 
diced either for or against either of these two 
parties. I do believe that, in the issue between 
the Palestinian Arabs and the Zionists, the Pal- 
estinian Arabs are in the right and the Zionists 
in the wrong. My opinion on this issue is, like 
Miss Syrkin’s, open to challenge; but, for what 
it is worth, it is based on nothing but the facts 
as I see them. 


I see the whole story as a tragedy, and I do 
not see the tragedy as beginning with the out- 
break of fighting in Palestine in April 1948. 
Much of the responsibility for the actions of 
both the Zionists in Palestine and the Palestinian 
Arabs in 1948 falls, as I believe and have said, 
upon Great Britain, because, as mandatory, she 
used her power to make possible an immigration 


of Jews into Palestine on a scale that would 
never have been accepted voluntarily by the 
Arab inhabitants of the country, and because, 
at the same time, Great Britain always refused 
to face the truths that she was pursuing simul- 
taneously two incompatible policies and that, 
in refusing to choose between them, she was 
steering Palestine toward a disaster by creating 
a situation in which it was becoming more and 
more difficult for Jews and Arabs to live to- 
gether in Palestine side by side. But the tragedy, 
as I see it, goes back far further than the date 
of the Balfour Declaration. I see earlier stages 
of it in the conversion of both the Zionists 
and the Arabs to a Western secular ideology, 
Nationalism. The fanatical spirit in Nationalism 
comes, as I see it, from Christianity; and Chris- 
tian and Muslim fanaticism, as well as Christian 
and Muslim charity, comes, I believe, from 
Judaism. 

I think Judaism is like every other human 
institution in being a tragic mixture of good 
and evil. What is peculiar about Judaism is 
not this; it is the potency, in Judaism, of both 
the two conflicting elements and the conversion 
of half the human race—the Christian-Muslim 
half—to the Jewish spirit, so that the extremes 
of good and evil in Judaism have been repro- 
duced in Christianity and Islam. All three re- 
ligions have two incompatible visions of God. 
They see God both as Love and as Jealousy. 
When we Christians, Muslims, and Jews think 
of God as being jealous and of ourselves as being 
a chosen people, we are tempted to despise other 
religions and to suppress them when we can, and 
the first “bigots” in history that I know of are, 
as I have said, not my barbarous Teuton kins- 
men and Christian co-religionists the Visigoths 
(from whose name the word is derived), but 
the Maccabees, if “bigot” means, as I believe it 
does, not just any persecutor, but one who per- 
secutes people of another religion on account of 
his difference from them in religious practice 
and belief. The Maccabees forcibly converted 
Idumaea and Galilee to Judaism and thereby 
brought it about that Herod and Jesus were 
Jews, not gentiles. The effects of fanaticism are 
often tragically ironical. 

It is, in fact, tragic to be either guilty of 
fanaticism or to be the victim of it, and the 
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Jews have been alternately guilty of it and vic- 
tims of it since the second century B.C. The 
irony of Jewish history surely is that the Jews 
have been the chief sufferers from a spirit which 
they themselves originally kindled. The tragedy 
of recent Jewish history is that, instead of learn- 
ing through suffering, the Jews should have done 
to others, the Arabs, what had been done to 
them by others, the Nazis. Though I was care- 
ful to bring out the Zionists’ innocence of the 
Nazis’ cold-blooded, systematic “‘genocide,” and 
the disparity in numbers between the Jewish 
victims of the Nazis and the Arab victims of 
the Zionists, I am sure I am right in holding 
that degrees of sin and tragedy are not deter- 
mined by the numbers of the souls concerned. 
Sin and tragedy are done and suffered by each 
of us individually; they are not, and cannot be, 
collective. Nor is the tragedy of the Palestinian 
Arabs’ sufferings at the hands of the Israelis a 
peculiarly Jewish tragedy; it is a common hu- 
man tragedy, like the Jews’ own sufferings at 
the hands of the Nazis. To fail to learn by 
suffering, and to inflict on others some of the 
wrongs that have been inflicted on oneself, are 
sins into which all human beings are prone to 
fall. This is one of the most odious and most 
desperate characteristics of our common human 
nature. 


Everything has its price as well as its compen- 
sation. The compensation for the tragic position 
of being a member of a persecuted diaspora is 
that, as such, one has the beau role. The price 
of the tragic position of being a citizen of a 
sovereign independent state of Israel, carved out, 
by force, first of British and then of Israeli, 
arms from a country previously inhabited by 
other people, is that, as such, one has exchanged 
roles with one’s former persecutors. Today 
Israel is politically like all the nations (a for- 
midable fate). But the Jews are still spiritually 
a peculiar people in having had a greater exper- 
ience of suffering than any of the rest of us 
and in having learnt from their sufferings those 
deep spiritual lessons that they have communi- 
cated to the Christian-Muslim half of Mankind. 
And that is why I feel that the tragedy of Zion- 
ist Israel’s sins is greater than the tragedy of 
Nazi Germany’s. The measure of tragedy is 
not statistical but spiritual, and my German 
fellow-gentiles, when they sinned as they sinned 
against the Jews, had not had either the intense 
experience of suffering or the intense spiritual 
enlightenment that the Jews have had. “Unto 
whomsoever much is given, of him shall be much 
required.” I am sure that this piece of insight 
is Jewish, because it is attributed to Jesus; I am 
sure it is true; and I am sure it is preeminently 
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true when what has been given is suffering and 
enlightenment and what is required is mercy 
and charity. 


Israel’s spiritual, as well as her political, future 
is bound up with the future of the Palestinian 
Arab refugees. The righting of the wrongs 
that these refugees have suffered is, I believe, 
Israel’s supreme duty and interest. Being human, 
one is always tempted to minimize the wrong 
that one has done and the suffering that one 
has inflicted. But, of all Man’s spiritual infirmi- 
ties, this is the one that brings the surest nemesis. 
The only way of ending a tragedy is to break the 
fatal chain of sin and suffering; and the only 
way of breaking this is to recognize one’s sin 
and to do everything possible to atone for it. 
This is the only way for Israel, as well as for 
Britain and for Germany, because it is the only 
way for any of us. 


Yours very truly, 
Arnold Toynbee 


Marie Syrkin Replies 


N HIs REPLY Professor Toynbee repeats his 


charge that fanaticism is Jewish in origin; as 
evidence he again designates the Maccabees as the 
first religious persecutors in history. There is a 
great temptation to dismiss this bit of debatable 
information with an impatient “so-what.” Sup- 
posing the first instance of bigotry in mankind’s 
blood-stained annals were the one cited by Pro- 
fessor Toynbee, just what would that prove? We 
would have some data about the second century 
B.C. which students of the period might find 
more or less significant. But Professor Toynbee 
is not content to leave this episode as part of his 
vast mosaic of antiquity. It does not remain 
one “fact” among the countless thousands in his 
scholarly treasure. He transforms an incident 
of two thousand years ago into a cosmic drama 
of guilt and atonement: “The irony of Jewish 
history surely is that the Jews have been the chief 
sufferers from a spirit which they themselves 
originally kindled.” Nothing could be more 
explicit. 

What is implicit in this statement? At the 
bar of history the Jewish sufferer is not innocent. 
He may have perished on the pyres of the Inqui- 
sition or in the gas-chambers of the Nazis, but 
the guilt is as much his as that of his persecutors. 
The bloody hand of a Hitler appears as the in- 
strument of retributive justice—Professor Toyn- 
bee’s “German fellow-gentiles” sinned because 
they had been infected by a Jewish virus, air- 
or-blood borne through the centuries since that 
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fatal moment when the Maccabeans “forcibly 
converted” the Idumeans to Judaism. Jews are 
accustomed to a venerable bill of particulars. 
Much Jewish blood has spurted through the ages 
to the cry of “Christ-killer.” But the drunken 
reasoning of a Russian peasant inflamed to 
pogrom retribution is intellectually less offensive 
than Professor Toynbee’s virtuous pedantry. The 
peasant is explaining his own act and Professor 
Toynbee is explaining the peasant’s act. Viewed 
purely as exposition there is little to choose. 

However, since Professor Toynbee constructs 
a formidable rationale of Christian-Muslim fa- 
naticism on the basis of the misdeeds of the 
Maccabees, it might be well to consider the inci- 
dent in question. The only historical source for 
the episode which looms so large in Professor 
Toynbee’s thesis is a statement in Josephus 
(Antiquities of the Jews, chapter 9) : “Hyrcanus 
. . » subdued all the Idumeans; and permitted 
them to stay in the country if they would cir- 
cumcize their genitals, and make use of the laws 
of the Jews; and they were so desirous of living 
in the country of their forefathers that they 
submitted to circumcision and of the rest of the 
Jewish ways of living; at which time therefore 
this befell them, that they were hereafter no 
other than Jews.” In the absence of confirmatory 
documents many serious historians question the 
unqualified acceptance of Josephus as a source. 
Similarly, students of the period are by no means 
agreed that the population of Galilee at the time 
of the Maccabees was exclusively gentile. It is 
held that the population was probably mixed 
with an element of Jewish natives who had 
never been carried off into captivity and an in- 
flux of Jewish citizens after the re-establishment 
of the Jewish state. I do not pretend to be in 
a position to evaluate the scholarly debate, but 
it is abundantly evident that dogmatic general- 
izations such as Professor Toynbee permits him- 
self rest on insecure historical structure. 


AANoTHER point should be mentioned in this 

connection. Professor Toynbee insists on the 
primacy of the Maccabeans in the field of re- 
ligious persecution, but what about the original 
cause of the Maccabean revolt—the religious 
persecution of the Jews by Antiochus? In the 
Annex to Volume 5 of his Study of History, 
Toynbee himself refers to the Maccabees as the 
“champions of Jewish religion against forcible 
Hellenization.” Of course, he promptly and 
characteristically adds, ‘These violent-handed 
opponents of the persecuting Power immediate- 
ly became persecutors in their turn.” Never- 
theless, no matter how “immediately” the Mac- 
cabees got to work, the first place, even accord- 
ing to Toynbee, appears to go to Antiochus 
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Epiphanes. Hyper-subtle distinctions as to the 
exact nature of the religious persecution, in or- 
de: to ensure the laurel for the Maccabees, are 
too. fine-spun even for a metaphysician. Pro- 
fessor Toynbee also seems to have overlooked 
the religious persecutions attendant upon the 
refroms of Ikhnaton and of the corresponding 
religious persecutions when his successors over- 
threw what Ikhnaton had attempted to estab- 
lish in the fourteenth century B.C. in Egypt, a 
long time before the Maccabees. 

Another point stressed by Professor Toynbee 
is that Jesus was of gentile descent. The Mac- 
cabees brought it about “that Herod and Jesus 
were Jews, not gentiles.” Once the New Testa- 
ment genealogy which traces the descent of 
Jesus from the House of David is rejected, the 
veriest layman can safely assert that no one 
knows anything about the family tree of the 
Jewish teacher whose figure is so hauntingly 
etched by his disciples. The introduction of a 
racist motif in regard to Jesus is not new. Such 
fanatical racist publicists as Houston Stewart 
Chamberlain have long familiarized us with the 
thesis, but of what relevance is an Aryan Jesus 
to the thought of Professor Toynbee? 

Professor Toynbee observes: “It is, in fact, 
tragic to be either guilty of fanaticism or to be 
the victim of it, and the Jews have been alter- 
nately guilty of it and victims of it since the 
second century B.C.” It would be interesting 
to know what instances Professor Toynbee could 
adduce to justify his mystifying “alternately.” 
In his chapter on “The Modern West and the 
Jews” (Volume 8) in which he discusses the 
Arab-Jewish war, Professor Toynbee writes that 
the Jews became “‘persecutors in their turn for 
the first time since A.D. 135.” Even this date 
and interpretation allow the Jews over eighteen 
hundred years in which they were exclusively at 
the receiving end. Is it unfair to detect in this 
“alternately,” a curious adverb for so monoto- 
nous a history of martyrdom, further evidence 
of Professor Toynbee’s readiness to transmute the 
victim into the sinner when Jews are concerned? 

Nowhere is this acrobatic reversal of moral 
values more nimble than in Professor Toynbee’s 
discussion of the fate of European Jewry and the 
situation of the Palestinian Arabs. Professor 
Toynbee returns to his accusation that the Jews 
did to the Arabs “‘what had been done to them 
by others, the Nazis” and he adds that “degrees 
of sin and tragedy are not determined by the 
number of souls concerned.” Nothing could be 
truer than that the “measure of tragedy is not 
statistical but spiritual.” I am in complete 
agreement with that. One gassed Jewish baby 
should weigh as heavily on the world’s conscience 
as the whole murdered six million. But the 
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sense of outrage aroused by Professor Toynbee’s 
comparison is not caused by the disparity in the 
numbers of the sufferers. We are concerned here 
with quality in the absolute sense quite apart 
from the changes in quality which are intro- 
duced by quantity. What happened to the Arabs 
was different in kind; the Jews did not do to 
them what the Nazis did to the Jews. Arabs are 
refugees because they joined the losing side in a 
war which the Arabs started. They were not 
driven out. Their plight is being deliberately 
and artificially aggravated by the states of the 
Arab League which make political capital of 
their situation. It would be pointless for me to 
repeat the arguments which I made in my origi- 
nal article. And I cannot understand the ethical 
yardstick which measures as equal the gas cham- 
bers of the Nazis and the refusal of Israel to re- 
admit its avowed enemies. May I remind Pro- 
fessor Toynbee that Israel itself consists largely 
of refugees, and that European Jews who sur- 
vived to the status of refugees considered them- 
selves strangely fortunate. Perhaps that is why 
a Jewish refugee cannot understand why it is so 
infamous to suggest that an Arab in Jordan set- 
tle down among his kin and make a new life for 
himself instead of multiplying idly in camps 
maintained by the United Nations. 


Proressor ToYNBEE writes movingly of the 

need to break “the fatal chain of sin and suf- 
fering.” I should like to address myself to these 
words not polemically, not as a journalist some- 
what nervously challenging a great scholar, but 
simply, on the level where there is no distance. 
Part of Jewish suffering during the Nazi years 
consisted in the realization of the apathy of the 
Christian world in the face of a horror unique 
in kind and magnitude in the history of man- 
kind. I need hardly belabor this point. To-day, 
when a Christian thinker, engaged in the solemn 
task of compiling and judging the record, 
equates a crime so fearful that only the charred 
ash of the crematoria make it credible, with an 
experience which, unhappy though it be, is one 


of the common-places of our imperfect world, - 


the sense of outrage and bitterness is heightened. 
It is tragic that our post-war world swarms with 
millions of refugees in Korea, in Formosa, in 
India, in every country of Europe, in Africa... 
It is tragic that there are Arab refugees and it 
is tragic that I must rejoice in the existence of 
Jewish refugees. All this is suffering, but it is 
suffering which the mind comprehends, for 
which remedies can be found, for which solu- 
tions are sought. Surely even on the altitude 


where the fall of a sparrow is as the destruction 
of cities, Professor Toynbee’s comparison of the 
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German murderers and the Zionists must ring as 
blasphemy. Professor Toynbee writes that the 
only way to end a tragedy is to recognize one’s 
sin; if so, should not then a serious Christian 
historian stop qualifying the awfulness of the 
crime against the Jews by the introduction of 
ancient Maccabeans and contemporary Arabs in- 
to the Nazi charnel-house? 


As to the sufferings of the Palestinian Arabs 
which are real, however caused, what is to be 
done to break the “fatal chain” in which their 
plight is a link? I do not propose to reargue the 
Zionist case or again review the events which led 
to the creation of Arab refugees. This I did in 
my article (Professor Toynbee is strangely silent 
about these events) and nothing will be gained 
by repetition of familiar facts. But I should like 
to ask Professor Toynbee how is the chain to be 
broken at this point? Little Israel has within 
its borders, in addition to European refugees, 
500,000 refugees from Arab lands — oriental 
Jews who fled from persecution in Yemen, Iraq 
and North Africa. A chaotic population trans- 
fer took place in the course of the Arab attack 
on Israel. What purpose would be served by in- 
troducing a large hostile Arab segment into the 
desperately burdened tiny Jewish state other 
than the destruction of that state? And what 
then? The million and a half Israelis will not 
become refugees; there are no lands, no quotas 
for their resettlement. Does Professor Toynbee 
believe that the chain of evil will be broken if 
another million Jewish dead burden the con- 
science of the world? Is not the resettlement of 
Arabs among Arabs in the huge underpopulated 
Arab territories more likely to be productive of 
ultimate good for Arab and Jew? 


To answer in the affirmative one must be pre- 
pared to grant one thing: the right of Jews to 
live. But for Professor Toynbee Jews are a fossil 
whose very existence is an anachronism. A fossil 
that bleeds, thinks and desires is an object of 
alarming curiosity rather than fellow-sympathy. 
That is why Professor Toynbee can understand 
every shade of Arab nationalism, even the here- 
tofore unknown variety of Palestinian Arab na- 
tionalism, but not the Jewish longing for people- 
hood in a desert spot which they revived. That 
is why, above all, a sensitive Christian scholar 
can philosophically equate the systematic mur- 
der of six million Jews with the flight of the 
Palestinian Arabs. 


In God’s name let the chain be broken. Per- 
haps the first step is to discontinue that double 
system of ethical bookkeeping in which sin and 
suffering, life and death, assume such different 
meanings when applied to Jew and non-Jew. 
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Comment 


M“= SYRKIN’s article “Mr. Toynbee and 


the Jews” makes it quite clear that, in the 
historical moralizing about the Jews in his chap- 
ter “The Modern West and the Jews,” Mr. 
Toynbee is guilty of applying the same moral 
standard to two glaringly different types of 
conduct. It is as if he were to put in the same 
category of misdemeanors the behavior of a 
prize-fighter who is alleged to have struck his 
opponent below the belt with that of a proved 
murderer who tortured and killed helpless wom- 
en and children. When that bizarre incongruity 
is pointed out to him, he is not flustered in the 
least, and in all innocence replies: “But haven’t 
I been saying all the time that the umpire is 
mainly to blame?” Such is the low level of 
evasive sophistry to which Mr. Toynbee stoops 
in his reply. 
Stated in literal terms this is the substance 
of the exchange: 


Miss. Syrkin says: You, Mr. Toynbee main- 
tain that the Jews, in refusing to readmit their 
enemies, the Arabs, to Israel are as immoral as 
the Nazis who in cold blood slaughtered six 
million Jews. To this charge Mr. Toynbee re- 
plies: “I maintain that Great Britain bears the 
heaviest share of the responsibility for the Jew- 
ish-Arab conflict.” 

It is not surprising that Miss Syrkin’s self- 
restraint gives way at one point where she char- 
acterizes Toynbee’s line of reasoning as “moral 
perversity”. Granted that she is mistaken about 
his pro-Arab “activities”, but there can be no 
mistake about his pro-Arab sympathies. He is 
entitled to those sympathies as well as to his 
anti-Jewish bias. But how much objectivity can 
one expect from a writer who lets his emotions 
run away with him? Only spleen can account 
for. such irresponsible statements as he makes 
about the Jews’ having introduced intolerance 
into religion. Anyone who will take the trouble 
to consult Hastings’ ‘Encyclopedia of Religion 
and Ethics” under the heading of “Persecution” 
will find that there are special sections devoted 
to Hindu and Zoroastrean persecutions. Those 
were certainly not acquired from the Jews. 
Neither was the Greco-Syrian persecution of 
the Jews before the rise of the Maccabees, nor 
was the Roman persecution of the early Chris- 
tians learned from the Jews. Toynbee himself 
speaks of “the fanatical temper” which flared 
up in the abortive attempt of the Emperor 
Ikhnaton in Egypt of pre-Exodus days. 


No serious student of history will turn to 
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Toynbee for reliable historical perspective. Apart 
from a few clever apercus, his writings reveal the 
tendentious imagination of a sentimental pietist 
who tries to play the role of a twentieth century 
Savonarola. 

Moropecal M. Kaplan 





I AGREE with Miss Syrkin in her disapproval of 
Toynbee’s application of his principles to the 
Jewish people and especially to Zionism. Even 
though I have always tried to be neutral with 
regard to political Zionism, I think that the 
state of Israel is a very successful going concern 
and that with a very few much-publicized ex- 
ceptions, the Jews’ attitude toward the Arabs 
has been incomparably more humane than the 
German attitude toward the Jews. I agree with 
Miss Syrkin’s admiration for Toynbee’s work, 
as well as her recognition that his approach has 
been profoundly influenced by his own back- 
ground and associations. There can be no doubt 
in my mind that he is definitely hostile to Jew- 
ish culture and unfair to recent developments. 
He is quite right, in my opinion, in emphasizing 
the fact that Jews and Gentiles react similarly 
under similar provocation, but he is emphatically 
wrong in comparing Zionism to Nazism. While 
I am myself deeply distressed by what has hap- 
pened to the Arab refugees from Palestine and 
I have contributed repeatedly to their relief, I 
do not think that it is fair to blame the Jews for 
the political action of the Moslem states. He 
might with the same logic blame America for 
the Nazi genocide, because American specula- 
tion in the twenties had no little to do with the 
upset of the German economy which helped 
materially to bring the Nazis into power in 

Germany. 
W. F. ALBRIGHT 





bien ARTICLE and the letter speak for them- 
selves and permit only one objective infer- 
ence. If I understand her, Miss Syrkin, having 
examined Mr. Toynbee’s remarks about Jews 
and Jewish relations, does not regard him as an 
historian who aims at a disclosure of the course 
of human events by those methods of science 
which, according to the consensus of modern 
historians leads to reliable knowledge; instead, 
she appraises Mr. Toynbee as one of those his- 
torians who postulate an ungrounded scheme 
of value, an apriori creed or code, wherewith 
they reshape their historians’ materials into con- 
figurations of right and wrong, good and bad, 
which then exemplify their postulates. The ap- 
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praisal, it seems to me, only classifies Mr. Toyn- 
bee as an historian in the dominant tradition 
of history-writing. In this tradition you may 
include much of the Bible, of the works of 
the Church Fathers whose apex is St. Augus- 
tine’s City of God, perhaps Dante’s Divine 
Comedy, certainly the production of Houston 
Stewart Chamberlain, Oswald Spengler, Alfred 
Rosenberg, and the communist historiographers 
of Soviet Russia. 

I find nothing extraordinary in this appraisal. 
Nor do I find anything in Mr. Toynbee’s re- 
joinder that challenges what is essential in Miss 
Syrkin’s statement. On the contrary, the re- 
joinder, it seems to me, simply repeats the views 
she questions, and ignores the data of record 
which ground her questioning. But what else 
was to be expected? Value-systems and creeds 
are like colored and distorting lenses. They alter 
the hue, the size and the shape of whatever 
is looked at through them; they cause the mov- 
ing to seem motionless; the motionless to seem 
to move, the great to appear little, and the 
little great. They are not instruments of in- 
quiry and disclosure, but of creation and in- 
vention. They are the tools of art, not of 
science, however long the span and minute the 
detail of the research they engender. As an 
historian, Mr. Toynbee is a great artist, a very 
great artist, whose interpretative compositions 
have their analogues in the more coherent and 
suggestive canvasses of our best cubists and 
surrealists. But they cannot be safely taken for 
communications of reliable knowledge. 

It does not, however, follow, from this that 
Miss Syrkin’s views can. Hers also would need 
to be examined for coloring and shaping due to 
ungrounded postulates, whether they follow 
from the data of record, or the data follow 
from them. 

Horace M. KALLEN 





ITH REFERENCE to the article by Marie 

Syrkin on Toynbee’s chapter on ““The mod- 
ern West and the Jews,” and Toynbee’s answer, 
let me say that I agree with Professor Toynbee 
on one point, and that is that the contradictory 
promises made to Jews and Arabs by the British 
government during the first world war un- 
doubtedly aggravated the situation in the Mid- 
dle East, but I disagree with Professor Toyn- 
bee’s basic presuppositions in regard to the whole 
problem of Jewish nationalism. I think he is 
wrong in attributing religious fanaticism to the 
idea of a “jealous God”, and holding the Jews 
responsible for this idea. After all the idea of 
a jealous God is shared by Jews and Christians, 
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and it merely means that God, as the creator 
and judge of all things is jealous of all lesser 
gods, that is, idols who claim the worship of 
men. Nor should the Jewish faith be held re- 
sponsible for the contradiction -between par- 
ticularism and universalism, between fanati- 
cism and charity, which expresses itself in all 
religious life. Toynbee is just as wrong in finding 
a specific cause of this phenomenon as the 
French Enlightenment was wrong in trying to 
find a specific cause for human selfishness. 


I also think that Professor Toynbee is wrong 
in criticizing Jewish nationalism so severely. 
Nationalism may be in conflict with the gen- 
eral universalism of high religion, but it is wrong 
for any secure or satisfied nation to criticize the 
nationalism of the subject peoples of Asia for 
trying to establish themselves as independent 
nations, and it is equally wrong to criticize a na- 
tion which had no homeland, for seeking one. 
I think the error is particularly great when we 
remember that the Jews were not only a nation 
without a homeland, but that the new Jewish 
homeland offered asylum to millions of Jews 
who had escaped Hitler’s terror. We ought to 
deal with these issues sympathetically rather 
than in terms of abstract presuppositions. 


REINHOLD NIEBUHR 
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Arnold Toynbee and Jewish History 


by Abba 


As THE CENTURIES of the dispersion, his- 

torians have drawn attention to the unpre- 
cedented doctrine of the restoration, the concept 
of Exile as a temporary state to be replaced by 
a restoration of land and of people and of lan- 
guage in which the original revelation was born. 
The doctrine of the restoration in Jewish history 
is described by all historians until the recent 
heresy as being an act of Divine will and of hu- 
man duty. It was the Divine will that this peo- 
ple should be restored, but it was also the duty 
of this people to dream and to work for restora- 
tion. As the orthodox historian enters the eight- 
eenth and the nineteenth centuries his gaze 
comes to concentrate itself on the penalizations 
of homelessness, the absence of a physical center 
for this people, resulting both in the danger of 
its physical extinction and in the danger of its 
spiritual assimilation. The problem of survival 
then is posed as a function of Israel’s capacity 
to emerge from the handicap and the reproach 
of homelessness. And finally there comes the 
great crescendo, the great climax in this genera- 
tion, an almost Wagnerian climax full of horror 
and of salvation—the deepest agony coming im- 
mediately before the sudden illumination of 
hope, the massacre of Jewish communities in 
Europe being succeeded within a single decade 
by the Jewish people’s greatest act of contem- 
porary salvation through the restoration of its 
sovereignty, the rescue of its collective personal- 
ity, and the assurance of its authentic national 
and cultural survival. This last climax, this 
fantastic transition between the depths of para- 
lyzing weakness and the new peaks of sovereign 
opportunity is played out on a broad universal 
canvas with the international conscience active- 
ly engaged, and twice within a single decade 
recognizing the right of the Jewish people to the 
restoration of its homeland and by such recogni- 
tion creating the incentives for the final victory. 


The picture which I have described in very 
broad, and therefore approximate, strokes does 
not vary considerably between the work of one 
historian and another. It is natural that the 
Jewish historians should stress the supremacy of 
the original and authentic Jewish values while 
Christian authorities see their own civilization 





This article contains the highlights of an address deliv- 
ered by Abba S. Eban, Ambassador of Israel to the United 
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S. Eban 


emerging as an improvement and an evolution 
from the Judaic ideal. But even the writings of 
Christian scholars in the west do not deviate in 
any marked form from this pattern. They, too, 
revere the Hebrew tradition as the parent source 
of their own Christian civilization. They, too, 
rely upon Israel’s resurgence as one of the most 
striking modern illustrations of the power of the 
human will. When Louis Mumford, in his 
“Philosophy of History,” endeavors to adduce 
examples from contemporary life which prove 
the capacity of the human will to overcome the 
calculations of material power, he seizes upon 
Israel’s rebirth as the most spectacular example. 
Here was a dream which had no rational argu- 
ment in favor of its prospect of fulfillment, 
against which all physical rational circumstances 
appeared to prevail. There was no possible ra- 
tional faith even a few decades ago that this peo- 
ple could regain that land which was coveted 
and occupied by many more powerful national- 
isms and imperialisms; that it would overcome 
the desperate factors of its exile in order to re- 
assert its ancient unity; that it could revive the 
medium and the vehicles of its original culture; 
or that it could secure international recognition. 
For the concept of a link between the Jewish 
people and its ancient homeland was a concept 
which a half century ago had no place whatso- 
ever in the law or the jurisdiction of nations. 
He concludes that if this tenacity of the human 
will could overcome such handicaps as this, then 
this is one of the greatest vindications of a spir- 
itual impulse in human history, a crushing argu- 
ment in the discussion between the advocates of 
faith and the apostles of the new materialisms 
based upon fatalism and determinism. A man 
would have an impossible task to perform in at- 
tempting to explain this extraordinary process 
purely in terms of political or economic history. 
Here, then, is the orthodox view of history 
which is, of course, not free from the challenges 
of variation and controversy. 
T Is AGAINST this background that the analysis 
which Professor Toynbee has published over 
the past few years must be regarded as an un- 
usual and significant event in the annals of con- 
temporary scholarship, for here we have not a 
criticism fleeting and gratuitous of any single 
aspect of the Jewish historic performance. We 
have a total and fundamental negation of any- 
thing affirmative in the entire record; not merely 
an attack upon the contemporary ideals of mod- 
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ern Israel but a constant and most vehement as- 
sault upon all the antecedents of modern Israel 
reaching back into the mists of antiquity. 
Against the doctrines of the orthodox historians, 
Professor Toynbee, in his grandiose framework 
of a study of the decline and fall of civilizations, 
presents the story of Israel in the following light. 

It begins with a Syriac community which rec- 
ognizes the supremacy of a provinicial and jeal- 
ous God denoted by his fanatical vengefulness 
and by his qualities of exclusiveness. Neverthe- 
less, there is something in this concept of the 
provincial and jealous God, perhaps the very 
ferocity of his exclusiveness and fanaticism, 
which gives him supremacy in the contemporary 
world of ideas until that slight content in his 
conception which is of affirmative value is in- 
herited by the higher religion of Christianity 
thus leaving the Jewish mission as already ful- 
filled and exhausted before the Jewish kingdom 
has come to an end. In the whole of this story 
throughout the ten voluminous books, no ideas 
are recognized as specifically Jewish except per- 
haps the very quality of fanaticism which is, in 
itself, equated in many sentences with the doc- 
trines of Judaism. Whenever there is a descrip- 
tion of brutality, the brutality is described as 
being Judaic in its character. The medieval per- 
secutions in the Christian world are described as 
being of typically Judaic fanaticism. The word 
becomes an adjective for the concept of a venge- 
ful and fanatical ferocity. That which is uni- 
versal, that which is gentle, that which is based 
upon the original doctrine of divine and human 
love is not acknowledged to the Jewish tradition 
at all but is represented as a spectacular deviation 
achieved by Christianity from the original con- 
cept of the provincial and jealous God. The 
Jewish people, having outlived its mission almost 
in its infancy, lingered on as “‘a fossil remnant”. 
(The word “fossil” fascinates Toynbee through- 
out every one of these volumes. Statisticians 
will be delighted to know that the Jewish people 
is described as “‘a fossil remnant” twenty-six 
times in the ten volumes.) The concept is 
never defined. As we shall see, it is a basic weak- 
ness of this work that it shirks and evades the 
definition of its basic terms. But the word 
“fossil” by definition means, of course, some- 
thing petrified, something which retains its orig- 
inal shape, but without the breath of life and 
which lingers on eternally, having outlived that 
which once gave it the breath of the human 
spirit. 

Nevertheless, the fossil remnant of the Syriac 
community continued to be obsessed by the 
doctrine of restoration. This was a rebellion 
against the orthodox Jewish tradition which im- 
plied that restoration, if it came at all, would 


JEWISH FRONTIER 


have to proceed from Divine initiative. This, 
then, was a usurpation by human beings of a 
destiny which could only be righteously envis- 
aged as the work of the Creator. The fossil 
remnant, instead of accepting what is called the 
doctrine of “political quietism” and waiting in 
resignation for the Divine purpose to unfold it- 
self, presumed impiously to take the law into its 
own hands and to conceive of the Jewish restora- 
tion as a process of human activity. In discus- 
sing this concept of the orthodox Jewish doc- 
trine of resignation and quietism, Professor 
Toynbee becomes an unexpected and explicit 
adherent of Agudath Israel which is mentioned 
quite seriously in his works several times as the 
embodiment of the authentic tradition: the 
passive acceptance of Diaspora until in God’s 
good time, if at all, a Divine initiative unsup- 
ported by human revolt will bring the restora- 
tion about. The natural Jewishness, says Toyn- 
bee, is the condition of Diaspora. The return is 
an archaism, it is a paradox, it is an impiety and 
it is an injustice. 


Ave THis, as I shall show, is not my own pro- 

pagandistic interpretation. I think that quo- 
tations will prove that the principles of this 
heresy are not stated by Professor Toynbee in 
terms less drastic than those I have used. But 
above everything else, this story is told with a 
vehemence, with a moral passion, with a subjec- 
tive indignation, which occurs almost nowhere 
else in the whole of his work. The adjectives 
are the adjectives of moral judgment, of jour- 
nalism, of the political campaign, of the his- 
torian not content to describe but insisting also 
on the capacity to judge and to condemn. It 
seemed vitally important to the author that the 
reader should hate and despise both the process 
and the result of the immemorial Jewish story. 
And thus Professor Toynbee also takes us to a 
climax—but not a climax of triumph, of suc- 
cessful revolt, of independence asserted, of will 
power vanquishing the adverse physical obstacles 
and impediments of history, but to a climax full 
of tragedy, pathos and paradox. The torment 
of Jewry under Nazism is described in terms of 
violent and vehement indignation. And yet this 
indignation forms merely the bridge to the 
astonishing and blasphemous conclusion that the 
tragedy of Jewry under Nazism, the torment of 
Jewry under Nazism, is less tragic than the cir- 
cumstances in which 750,000 Arabs are home- 
less though alive upon the soil and the territory 
of the independent Arab States. 

I should now like to indicate the accuracy 
of the account which I have given as an authen- 
tic interpretation of the heresy. Here is what 
Professor Toynbee writes about the character of 
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the Jewish Divinity, described by the orthodox 
historians in terms of the three original concepts 
of individual conscience, social justice and uni- 
versal peace. It is not, of course, surprising to 
find the two traits of provincialism and exclu- 
siveness displayed by Yahveh simultaneously. A 
God who keeps to his own domain may be ex- 
pected to warn other Gods off it. What is sur- 
prising and even repellant, at any rate at first 
sight, is to see Yahveh continuing to exhibit an 
unabated intolerance toward the rivals with 
whom he courts a conflict when, after the over- 
throw of the Kingdoms of Israel and Judah, and 
the establishment of the Syriac universal state, 
this God of two highland principalities steps out 
into the wider world and aspires like his neigh- 
bors to win for himself the worship of all man- 
kind. 

Provincialism and exclusiveness are the domi- 
nant characteristics of the Hebrew concept of 
Divinity. Provincialism is attested by Professor 
Toynbee by the doctrine of the chosen people. 
Ignoring the universality of the prophetic writ- 
ings, the sublime message of Micah and Isaiah 
for a society of universal fraternity, a commu- 
nity of nations, the very ideal to which mankind 
is now painfully groping its way, this is not once 
in all these ten volumes mentioned even as a 
component of Hebrew prophetic thought. The 
chosen people is described as the arrogation of 
a privilege not as the acceptance of a burden of 
responsibility and obligation. It is, in fact, de- 
fined in terms of a self-idealization. Toynbee 
writes: “The most notorious historical example 
of this idealization of an ephemeral self is the 
error of the Jews which is exposed in the New 
Testament. In the period of their history, 
which began in the infancy of the Syriac civili- 
zation and which culminated in the age of the 
Prophets, the people of Israel and Judah raised 
themselves head and shoulders above the Syriac 
peoples by rising to a monotheistic conception 
of religion. Keenly conscious of their spiritual 
treasure, they allowed themselves to be betrayed 
into an idealization of this notable but transitory 
stage in their spiritual growth. They had indeed 
been gifted with unparalleled spiritual insight 
but after having divined a truth which was ab- 
solute and eternal, they allowed themselves to be 
captivated by a relative and temporary half- 
truth. They persuaded themselves that Israel’s 
discovery of the one true God had revealed Israel 
itself to be God’s chosen people, and this half- 
truth inveighed them into the fatal error of 
looking upon momentary spiritual eminence as 
a privilege, a privilege conferred upon them by 
God in an everlasting convenant. Brooding on 
a talent which they had perversely sterilized by 
hiding it in the earth, they rejected the still 
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greater treasure which God offered them in the 
coming of Jesus of Nazareth.” 


HERE, oF course, my challenge is not against 

Toynbee’s reverence of Christian evaluation, 
but to this most extraordinary debasement of the 
concept of Hebrew Divinity; his refusal to rec- 
ognize anything original or authentic in the 
Hebraic message of individual, social, or univer- 
sal virtue and the description of this doctrine of 
“the chosen people,” as though it was the asser- 
tion of exclusive membership in a restricted club 
instead of the true essence of the idea, which is 
the acceptance of a mission and of an obligation, 
of a burden heavier than that carried by all other 
peoples who have not been made the custodians 
of those original ideals. 

The natural state of the fossil is the Diaspora, 
was a concept which I attributed to Professor 
Toynbee. Hear it in his own words: “The his- 
toric Jewry was the Diaspora and the distinc- 
tively Jewish ethos and institutions . . .” and here 
comes his description of that which is distinc- 
tively Jewish in ethos and institutions, ““A metic- 
ulous devotion to the Mosaic Law and a consum- 
mate virtuosity in commerce and finance were 
those which the Diaspora in the course of ages 
had wrought into social talismans endowing this 
geographically scattered community with a 
magic capacity for survival.” All would have 
been well, then, if this people had patiently ac- 
cepted its petrified status. Unfortunately, how- 
ever, there was a revolt against the doctrine of 
the fossil and this is the source of the contem- 
porary paradox and of the modern tragedy. 


“So long,” he says, ‘“‘as the Jewish Diaspora 
was content, bona fide, to leave the future of 
Palestine in the hands of God, the existing 
Christian and Muslim inhabitants of the prom- 
ised land could afford to do likewise, and when 
the orthodox Jewish doctrine of an eventual re- 
patriation of Jewry to Palestine through an act 
of God was thus accompanied by a traditional 
Jewish practice of political quietism. This doc- 
trine, like a derivative Christian doctrine of the 
second coming of Christ, could be interpreted 
in crude Machiavellian or Marxian terms as a 
psychological device, not for bringing to pass a 
far-off Divine event to which the whole creation 
moves, but for maintaining on attendant and ad 
infinitum the social confusion of a mundane 
community in Diaspora.” Thus, Professor Toyn- 
bee. 

If you will allow me to translate that last 
passage into English, he says this: that so long 
as the doctrine of the Restoration was held in a 
purely abstract realm, with nothing done to ful- 
fill it, the idea could exist harmlessly, but any at- 
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tempt to put it into practice was bound to reveal 
its inherent contradictions and to lead to a cli- 
max of inevitable tragedy. 


From such a semblance of Jewish existence in 
the Diaspora, Professor Toynbee is forced to 
reach the conclusion that Israel’s modern rebirth 
is an anomaly which needs much explanation— 
and he finds the explanation, and he supplies the 
key-word. The key-word is “archaism.” Ar- 
chaism, as we have seen in another context, is al- 
ways a perilous pursuit. But he says, “It is most 
perilous of all when it is taken up by members 
of a community that is a fossil relic of a dead 
civilization, since the past to which the archaists 
have it in their power to cast back in such a case 
may be more sharply at variance with present 
realities than even the remotest past state of the 
society belonging to the living generations of 
the species.” 


HE TENACITY with which the Jewish people 

worked for the Restoration encourages and 
invites Professor Toynbee’s greatest heights of 
indignation. One could, I think, dispose of it 
by the classical method of reduction to ab- 
surdity: to take any ideal and to attempt to 
realize it in practice is a usurpation of the Divine 
Will. 

Especially religious aspirations are to be car- 
ried out by the Almighty above, and any effort 
of the human being to advance a concept of 
the kingdom of God on earth as something to 
be brought about by human effort, is an impious 
usurpation of the Divine Power. To establish 
this doctrine or analogy in another sphere: if you 
accept the idea that social justice is a God-given 
objective, then any human being who strives for 
social justice through political or economic or- 
ganization is carrying out an act of impiety and 
of revolt against God’s purpose and principally 
denying the capacity of the Almighty, unaided 
by human agencies, whether fossilized or not, 
to bring about the realization of the ideal. And 
if you think that this is an exaggeration, this 
reduction to absurdity actually occurs: “A 
Western-inspired archaism carried the Twen- 
tieth Century Zionist faction of a Jewish Dias- 
pora back to the aims and ethos of the genera- 
tion of Joshua. And the consequent replace- 
ment of the traditional Jewish hope of an even- 
tual Restoration of Israel to Palestine on God’s 
initiative through the agency of a divinely in- 
spired Messiah, its replacement by a Zionist 
movement working to establish a Jewish national 
state in Palestine on Jewry’s initiative by mun- 
dane political and military means, had the same 
explosive effect as the contemporary replacement 
of the Christian hope of social justice to be in- 
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augurated at the second coming of Christ by a 
communist movement working to establish a 
mundane new dispensation by means of a world 
revolution.” 


This analogy, too, is worthy of translation. 
Just as the replacement of the Divine doctrine 
of Jewish Restoration by human efforts leads to 
one adverse result, Zionism, so any attempt by 
the human mind to achieve social justice is a dis- 
tortion of Christianity and leads to such aber- 
rations as world Communism. 


[7 Is acainst this background that I come to 

linger upon the most dramatic and, from the 
contemporary viewpoint, spectacular aspect of 
Toynbee’s work—the manner in which he pro- 
ceeds from these historical premises to dwell up- 
on and discuss the modern state of Israel and the 
events of the past decade. I do not think that 
there is any purpose, however, in discussing his 
picture of modern Israel, except by an under- 
standing of his particular insights into the char- 
acter of pre-Israel Jewish history. Never has 
the Hebrew tradition in its original form been 
described by any historian in terms of such pro- 
found disrespect. It seems to me that his com- 
plete rejection of modern Israel’s rebirth is an 
organic consequence of a lack of respect for the 
Hebrew tradition in its majestic line of con- 
tinuity. 

The basis of his criticism is that which I have 
already stated, that Zionism is a usurpation of 
the Divine province. He convicts the Zionists 
of an importunity which verged upon impiety 
in their attempt to take out of God’s hands the 
fulfillment of God’s promise to restore Israel to 
Palestine upon God’s own initiative. Here again, 
the basic premise is stated without proof. It is 
stated to be the Jewish orthodox doctrine that 
the restoration must proceed from the Divine 
initiative without human aid. There are count- 
less refutations of that premise both in the pro- 
phetic Hebrew writings and in later literature. 
It is true that the Jewish orthodox doctrine of 
history describes the restoration as a Divine pur- 
pose, but it also describes it as a Divine purpose 
which human effort should strive to accelerate. 
Indeed, Judaism rejects this division between the 
Divine will and the human duty. If something 
is willed by God, then it is the duty of man in 
his material life to strive for its fulfillment. In 
ignoring this premise, he reaches his conclusion, 
and thus it is that we come to 1948 and the de- 
scription of the processes which gave birth to 
the State of Israel. 

Three causes are ascribed for this event which 
he admits to be unusual and momentous. First, 
the strength of American Jewry. You may be 
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fossils but you are very formidable fossils and 
despite your petrified character, you have the 
rights of franchise and political influence. This 
is one reason. Secondly, the genocide commit- 
ted by Nazism of which he does write with deep 
indignation, and third, the cold war. These are 
the three components of the State of Israel ac- 
cording to Toynbee. 


In order to understand the completely arbi- 
trary character of this description, it would be 
better, instead of discussing what Toynbee does 
say about Israel, simply to give a picture of what 
he omits. He omits any reference to the concept 
which prevailed after the first and the second 
World War, of Judea for the Jews, Arabia for 
the Arabs. The rise of Jewish independence side 
by side with a far greater Arab emancipation 
(this, after all, is the essence of Israel’s emergence 
in the viewpoint of comparative international 
equity) is ignored. In discussing the British 
promise and the subsequent American attitude, 
he allows for no ethical or moral considerations 
at all. The British promise of 1917 was simply 
the product of a mistaken real politik, a bid for 
Jewish support in the countries of the Allies, in 
America and in the countries of the Central 
Powers. Similarly, considerations of domestic 
pressures, the reluctance of American Jews to see 
more Jews immigrate to this country for fear 
of anti-Semitism—these are the impulses behind 
subsequent American support. The whole tra- 
dition of the Anglo-Saxon literature in both 
countries in favor of the doctrine of restoration 
is not menticned. There is no indication that 
there took place in the United Nations a dis- 
cussion of the problem of Israel from the view- 
point of self-determination, a judgment which 
ruled that just as it is right for the Arabs to 
possess their Empire, so it cannot be wrong for 
the Jewish people to enjoy the tranquil possession 
of its modest home. To all of us who took part 
in that turbulent international controversy, it 
was clear that it was this basic question of 
equity which determined the character of the 
discussion and its eventual outcome. In ascrib- 
ing to the United States and to Britain the re- 
sponsibility for what he considers a tragedy and 
error, he entirely ignores the part which small 
nations have played in the crystallization of this 
verdict. The fact that the first proposal for 
Jewish statehood came from a group of eight 
small countries is not mentioned at all. 


] Do Nor pispuTE Professor Toynbee’s right as 

a historian and writer to argue with these 
facts, to deplore them or to regret them, but I 
cannot understand what concepts of historical 
scholarship allows their complete suppression, 


29 


the absence of any mention of some of the chief 
milestones which have led to the results which 
he describes. But here is something of far great- 
er sensation. There was no war, neither the Arab 
declaration of unofficial war on November 30, 
1947, nor the historic document whereby on 
May 15, 1948, the Arab States informed the 
United Nations of their intention to embark up- 
on military intervention. These are not men- 
tioned at all. I could respect a historian who 
published these documents and who then justi- 
fied them; who said that the Arab States were 
justified morally or historically in declaring war 
on the 30th of November and on the 14th day 
of May. But you would really have to look to 
George Orwell to find such a successful suppres- 
sion of extant historical documents. And this 
is 1955 and not 1984. It is as though an his- 
torian of the first World War were not to men- 
tion the assassination at Sarajevo, and as though 
the chronicler of the second World War were to 
mention neither the assault on Poland in 1939, 
nor the attack on Pear] Harbor in 1941. Even 
the more honest amongst the Nazi historians do 
not attempt to ignore these facts. They en- 
deavor to ascribe to them a legitimacy of a right- 
eousness of motive. But here the basic, original 
facts of the Palestine tragedy are not mentioned 
at all. 

It is from this suppression of facts that one 
understands the picture portrayed. Suddenly 
the Jews, the paralyzed petrified fossil, without 
any international authority, without any author- 
ity from Divine purpose or historic tradition, 
launched themselves like a barbarian invasion 
upon the Holy Land, wilfully drove out all the 
inhabitants and thereby established an act of 
cruelty in the image of that of which they had 
been victims. The motives are that the great 
powers, not having read Professor Toynbee’s 
previous volumes, did not know of the existence 
of the Arab world. President Truman’s per- 
sonal susceptibility to the popular American 
confusion of mind and mixture of motives (and 
it is an axiom of the Toynbee heresy that the 
American mind is compounded of large areas of 
generous imbecility) might go far to explain 
presidential interventions in the Palestinian im- 
broglio which would have been utterly cynical 
if they had not been partially innocent-minded. 
This, I think, is more journalistic political cam- 
paign language than scholarly or historic lan- 
guage. The Missourian politician-philanthro- 
pist’s eagerness to combine expediency with 
charity by assisting the wronged and suffering 
Jews would have appeared to have been untem- 
pered by an awareness of the existence of wrongs 
and sufferings inflicted upon the Arabs. The 
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picture Toynbee gives us is that in 1947 the De- 
partment of State was unaware of the existence 
of an Arab world, and therefore it made a uni- 
lateral award of self-determination, and never 
attempted to balance the Jewish claims of self- 
determination against the claims of Arab na- 
tionalism. The fact is, as we know, that the 
State Department was not merely aware but al- 
most obsessed by the existence of an Arab in- 
terest, and that the determination fell as a result 
of division of self-determination, the nine Arab 
kingdoms for the Arabs, the single little home 
for the Jews. This award of equity is not ac- 
cepted. And I do not quarrel with Professor 
Toynbee for not accepting it, but he does not 
mention it as having existed as the primary 
theme of the international discussion. 


AAND THUs WE coME to the great denouement. 
The Nazi extermination of six million Jews 
was an evil and a tragic thing, and Professor 
Toynbee reaches some of his most picturesque 
adjectives in describing this tragedy. But it is 
not the greatest tragedy. The Nazi gentiles’ fall 
was less tragic than the Zionist Jews’. “On the 
Day of Judgment the gravest crime standing to 
the German National Socialists’ account might 
be not that they had exterminated a majority of 
Western Jews, but that they had caused the sur- 
viving remnant of Jewry to stumble.” This is 
one of the most extraordinary sentences in the 
history of literature. First, “On the Day of Judg- 
ment, the gravest crime” will be this—and this 
theme constantly occurs. Professor Toynbee is 
not merely the historian of the Twentieth Cen- 
tury; he is the Attorney-General of the Almigh- 
ty upon the Day of Judgment; he knows already 
how the eternal perspectives of history will judge 
these matters. There are at least four or five 
occasions on which he falls into this blasphemy 
of ascribing to his own views the stature of the 
Divine judgment on the Day of Judgment. 

And what is the lesser tragedy? The lesser 
tragedy is that six and a half million Jews, in- 
cluding a million children, were exterminated 
and barbarously obliterated with all their life 
and institutions. That is a lesser tragedy than 
the 750,000 Arabs. Ponder firstly upon the 
arithmetical equity. Assume that Arab refugees 
had undergone the fate of extermination and 
massacre of our own brethren in Europe, even 
then would 750,000 have been a greater tragedy 
than the six and a half million? But quite apart 
from the falsity of the arithmetical comparison, 
the comparison is between death and life. The 
six and a half million are dead. The 750,000, 
with all their suffering, are alive, but their alive- 
ness is a greater tragedy than those irrevocable 
deaths. They are alive on the soil of their kins- 
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men; in Arab lands, not in captivity; in coun- 
tries which are free, emancipated, entitled — 
even exhorted—to give them homes, to give 
them Arabic environment, Arabic national loy- 
alty and sentiment, a vast future stretching be- 
fore them; and this is more tragic than the 
burning of our children in incinerators, than the 
extermination in the crematoria, than the death 
trains. 

It is here, I think, in this moral denouement 
that the full paradox of this quixotic heresy is 
fully revealed and that there stands forth an 
argument which really shows that the beginning 
of the story is determined by its end; that there 
is an initial desire to discredit the entire modern 
historic process, and therefore it is necessary to 
unrationalize all the conditions and circum- 
stances which led up to that process. This, then, 
is an analysis of a general theme, in general terms, 
because the thesis itself is portrayed only in gen- 
eral terms. I doubt very much whether modern 
scholarship is so vitiated by the bitterness and 
rancor of controversy as not to reject such an 
eccentric and violent heresy and to return to 
the sound and orthodox doctrine of Jewish his- 
tory as one of the affirmative purposes in the un- 
folding of the pattern of the destiny of man- 
kind; a testimony to the triumph of fate; a bur- 
den relieved from the Christian conscience, and 
one of the glittering milestones in the agonized 
Odyssey of man. 
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The Angel of Death and the Shochet 


(A Story] 
by S. Y. Agnon 


HE OLD SHOCHET of our town was on his 

way to the slaughterhouse to kill an ox. The 
angel of death met him and said: ‘“‘You are 
going to slaughter an ox and I am about to take 
the soul of the slaughterer.” He answered him: 
“If this matter is not predestined for this hour, 
perhaps you will be good enough to wait until 
after I will have completed my work?” The 
angel of death, who is not in the habit of laugh- 
ing, showed the shadow of a smile and observed: 
“This reminds me of the verse: ‘Came the 
angel of death and slaughtered the shochet who 
slaughtered the ox’. Unless your intention is 
merely to make reference to that verse I can’t 
see what you gain by asking me to postpone 
your death an hour or two.” The shochet re- 
plied: “Today is the fifth day of the week and 
I beg you therefore to permit me to prepare 
meat for the people of the city for the Sab- 
bath.” “Are you so eager to feed the gluttons 
of your city?” asked the angel. “If there will 
be no meat they will manage with vegetables.” 
The schochet answered him: “When a Jew has a 
piece of meat for the Sabbath, his wife suffers 
no embarrassment when she feeds her guests and 
the Sabbath is made joyful with food and drink 
and hospitality. The very beast which has been 
blessed for the slaughtering and prepared ac- 
cording to the Law is rendered happy, for it 
finds redemption in being eaten by pious Jews, 
particularly on the Sabbath.” The angel of 
death relented and said: “Go and perform your 
duty; God willing, after your task is completed 
I will return and complete mine.” Said the 
shochet: “If it is so decreed, who has the right 
to question it?” So the angel of death went to 
someone else and the shochet proceeded on his 
way to his ox. 

After the shochet slaughtered the ox, exam- 
ined him and found him kosher he went home. 
The angel of death returned and said: “Now 
that you have completed your work, I shall 
complete mine.” To which he answered: “May 
my death be an atonement. Nevertheless, if you 
are not worried lest your knife lose its sharp- 


S. Y. Agnon is widely recognized as the outstanding 
Hebrew author today. This story first appeared in Hebrew 
in Haaretz, a Tel Aviv daily. Agnon’s works in Hebrew 
are published by Schocken Pubishing Ltd., of Tel Aviv. 
Several volumes of Agnon’s work in English translation 
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ness, I beg you to wait a while until I will have 
partaken of some food so that I may go to bed, 
stretch out, and die as most men do.” The angel 
of death thought to himself: That fellow’s 
cleverness serves him well. So he spoke thus: 
“Since you are not making this request as a 
pretense to perform some pious deeds which 
you have not had the opportunity to do I shall 
allow you to partake of food, to go to bed, lay 
your head upon your pillow, cover yourself with 
your down quilt, stretch out your legs toward 
the door and then I shall come and fetch you.” 
Said the shochet; ‘Far be it from me to deceive 
you, particularly at the end of my life. Every- 
thing that I have requested, I have done only 
for the sake of observing the commandments 
of the Torah and for the performance of good 
deeds.” 

The angel of death was perplexed: Here 
the man says, “Let me eat and get into bed;” 
and then he speaks of Torah and good deeds. 
What has one to do with the other? The old 
man saw his puzzled expression and said to him: 
“Permit me to explain my words.” The angel 
of death answered: “Providing your explana- 
tion will not require another explanation.” To 
which he replied: “I am a simple Jew and speak 
simple words. I say what is in my heart and 
the words explain themselves. With your per- 
mission, I shall say them.” 


‘THE ANGEL OF DEATH lowered his eyes as one 

eager to hear something new but unwilling to 
have his eagerness noticed. The old man probed 
the recesses of his heart for the truth of his 
words and said: “This is how matters stand. 
When a man comes home for his evening meal 
he does not enter the house until he has recited 
the afternoon and evening prayers and read a 
portion of the Mishnah. Before he eats he washes 
his hands and recites a blessing, and then pro- 
nounces a blessing over a slice of bread, and if 
he is a learned man he takes a book and studies 
a bit. When he finishes his meal he says grace 
and when he goes to bed he recites the Shema. 
If he falls asleep quickly it is in the midst of his 
prayer, and if not, he lies and ponders his deeds 
of the day. If he has observed the laws of the 
Torah and performed some good deeds, he re- 
views them in his mind, and if he has not then 
he has thoughts of repentance and cleanses his 
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deeds with his tears. Tell me now, is it not more 
fitting that the Lord’s emissary should claim 
a body cleansed through prayer, benedictions 
and the recital of the Shema, rather than one 
ugly and foul smelling from sin like a carcass?” 
Said the angel of death: “Your mouth utters 
wisdom, and the thoughts of your heart deep 
understanding. Do as you say. God willing, I 
shall return to you after you will have read the 
Shema, and if you so desire you may prolong 
your prayer as it appears in the old prayer 
books.” Said the shochet: “With the permis- 
sion of Him who sent you, and with your per- 
mission, I shall do what you say I may do.” So 
the angel of death went to someone or other, 
and the shochet went to the synagogue for 
afternoon and evening prayer with his life pro- 
longed for the sake of that prayer. 

After his prayers he went over a portion of 
the Mishnah and then read a bit from the writ- 
ings of the “Light of Life” as was his custom 
on Friday evening. After reading two or three 
chapters he kissed the book, taking leave of it 
as one who parts from something that has sus- 
tained his soul the greater part of his life. Then 
he started for home and on the way observed 
with fresh interest the streets he had traversed 
regularly. As he walked he meditated: I have 
done more wrong than right. In a few moments 
more I shall be in a world where it will no longer 
be possible to mend these wrongs. I shall be 
called to account for every step and be judged 
according to my deeds. Should they have mercy 
on me, my sentence will be mitigated, and 
then again they may not have mercy and my 
sentence will be severe. It is all in the hands of 
the Holy One, Blessed be He; what He con- 
siders best, He shall do. There is my house, and 
I see a light in my kitchen window. Now that 
light goes out and appears in the big room. That 
means that my old woman has finished her work 
in the kitchen and is setting the table in the big 
room. 

The old man began chanting as follows: “Oh 
body, body, how fortunate you are, the table is 
set for your feasting and pleasure, but, alas for 
the pure soul for whom a table too has been set 
and a feast spread, for you have prevented it 
from enjoying its feast. Though the table stands 
ready and richly laden, the soul remains hungry 
and unsatisfied.” The old man pictured the two 
tables set opposite each other and felt that all 
his life he had neglected the one for the other. 
Now that he was leaving this world he felt sorry 
for all the things he should have done and for 
all that remained to be done. 


THEN His THOUGHTS turned to his family and 
this is what he thought: It is customary when 
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one is dying to have one’s family at his bedside 
weeping, yet here I am about to die and no one 
will be aware of it until they will find me a 
lifeless corpse. Is it not fitting that I should go 
to my family and tell them how the matter 
stands? He began to meditate upon his wife and 
children, his sons and daughters-in-law wonder- 
ing which of them would mourn for him most. 
More than all of them his wife would grieve, 
and it is proper that she should, for it is she 
who remains most bereaved, particularly if she 
is old and no one wants her. My sons, my daugh- 
ters, and their husbands and wives too will 
mourn for me, each according to the degree of 
his affection for me and according to his nature, 
but in the end they will forget me as though | 
never existed. Finally there will remain nothing 
of me but the portions of Mishnah and the 
Kaddish they will say for the repose of my soul. 
And who knows whether they will not perform 
these devotions as a matter of habit and without 
feeling the meaning of the words, and will thus 
not only obstruct their ascent but cause them 
to clog the air so that, heaven forbid, the soul 
is strangled before it ascends. Perhaps, after all, 
it is best that my family be unaware that I am 
to die tonight lest they neglect the preparations 
for the Sabbath and so I shall pretend that things 
are as usual and let trouble bide its time. 


When he arrived home he therefore behaved 
as usual so that no one might suspect anything 
was amiss. He conversed with his wife about the 
Sabbath loaves and the yeast which the new shop- 
keeper brought, also whether she thought the 
cholent and the kugel would turn out well. Thus 
he kept on talking until his wife began scolding 
him for neglecting to eat the meal she had pre- 
pared for him. And he in turn chided her for 
waiting up so late for him, and he said: “Get 
into bed and say your Shema.” The old lady 
laughed and said: “He is telling me something 
new, as if I didn’t know that one says Shema 
before retiring.” He too laughed and replied: 
“Tt’s just that one thing leads to another. Having 
said ‘Go to bed’ I just naturally added ‘Recite 
the Shema!’” 


However, the old woman did not go to bed 
for she enjoyed watching him eat and drink and 
say grace and take pleasure in her cooking. The 
old man thought: How obstructing women are! 
Our very thoughts are obstructed by them. Now 
that I am about to leave this world it is only 
fitting that I examine my deeds so that I may 
be prepared shortly to give an accounting of 
myself, but after all that has transpired between 
us these many years, can I say to her: I don’t 
desire your company? 
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E ROSE AND WALKED to the water barrel, 

washed his hands, recited the blessing and 
pronounced the benediction over the bread, and 
at the same time looked into a holy book as is 
the custom of Jews who season their food with 
Torah. He looked at the dishes which served 
him most of his life and for which he would 
soon no longer have any use. The only thing 
that remained to take with him was the bit of 
Torah he had learned—one of the three things 
that accompany man to the next world. He 
was still doubtful whether he had studied the 
Torah for its own sake, for what may be con- 
sidered such on earth may not necessarily re- 
flect the opinion in heaven, for this earth is full 
of deception and there is not a thing man does 
here that does not have some admixture of de- 
ceit. Is it not deceitful to invest the utensils 
with an aura of holiness, such as the knife, the 
fork, the plate, the one because it cut a slice 
of bread for a guest, the others because they 
fed the poor and so too the cup for handwashing 
because of the benediction read over it? The 
old man pondered deeply upon observances per- 
formed for their own sakes as compared to the 
performance of commandments that arise out 
of necessity, such as the washing of hands before 
eating and other such practical ritual acts. He 
now wondered how it was that all his life he 
had never thought about this at all. From the 
intensity of his thinking his face became aglow 
and his wife, who observed his shining counte- 
nance, did not wish to disurb his meditation, so 
she went to bed quietly and he continued to 
ponder until sleep assailed him. He brushed the 
sleep from his eyes and recited the grace. After 
that he examined his will and his shroud and 
then recited the confession, got into bed, said 
the Shema and waited for him who comes even 
when one does not wait for him. 

Then the one who remembers us more than 
we remember him, flashed his four hundred 
and fifty-five eyes and said to the old man: 
“Blessed is he who is present.”” When the old 
man saw all those eyes he was filled with fear 
and because of that did not mind his manners 
and failed to give the customary answer: 
“Blessed is he who comes.” The angel of death 
saw his terror and said to himself: It seems to 
me this fear is like the one the son of Eve ex- 
perienced when his brother was about to kill 
him. The angel of death closed a number of 
his eyes until only four hundred and forty-six 
of them remained open and said to the old man: 
“Didn’t you expect me this evening?” He an- 
swered him: “Is it not expressly said in Scrip- 
ture: ‘The living know they shall die.’ I swear 
that from the moment you met me on the way 
to the slaughter house I have not ceased thinking 
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of you for a moment, but the truth of the mat- 
ter is that I did not wait for you,” “And for 
whom, for instance, did you wait.” “For him 
whom all Israel awaits, Messiah, the Righteous, 
and not by way of illustration, but in all sin- 
cerity.” 


‘THE ANGEL OF DEATH then said to him: “You 

have forgotten your Talmud, old man. That 
is not what is said in the Gemarrah; for the 
people of Israel is quite certain that the Messiah 
will not come on Sabbath eve and tomorrow 
is the eve of Sabbath.” The shochet replied: 
“You have reminded me and now I remember. 
If there is no absolute necessity to take my soul 
immediately, perhaps you will permit me to 
remain until after midnight to-morrow night?” 
He asked him: “And why till after midnight?” 
The old man answered: “What you know better 
than any mortal you seek to learn from the 
son of woman? But since you ask me I will 
tell you. He who dies after the midnight of 
Sabbath eve is saved from the torments of the 
grave.” Said the angel of death: “You are 
absolutely right. He who dies after midnight 
on Sabbath eve is saved from the torments of 
the grave and I who am the emissary of the 
Lord in this world and do not wish to see man 
suffer in the next will let you be till after mid- 
night of Sabbath eve and I will complete this 
week’s quota with some other soul, so that you 
may be saved the torments of the grave.” The 
angel of death is as good as his word and he did 
as he said. He immediately removed his glance 
from the old man, sprang eight times into the 
air, and in parting said: “Rest in peace upon 
your bed.” The old man closed his eyes and 
dozed until midnight. As a matter of fact he 
could have continued his sleep until morning 
but he regretted every moment he wasted in 
sleep as a total loss, particularly at such a time. 

At the stroke of midnight he arose from his 
bed, washed his face and hands and seated him- 
self before the mezzuzah of his dooor. I do 
not know whether he put on his shroud for the 
recital of the midnight prayers, for his candle 
gave a dim light and it was difficult to distinguish 
one garment from another. And so he sat on 
the floor and mourned for the destruction of the 
Temple, and for the Holy Spirit that was in 
Exile, and if he had not revived his spirit with 
a page of the Gemarrah he might have expired 
of grief over the destruction of Jerusalem be- 
fore the time alloted him by the angel of death. 
But He who created sorrow also created the 
antidote for it, that is to say, a page of the 
Gemarrah; for one who studies a page of the 
Gemarrah revives his soul. Refreshed in spirit 
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he hastened to the synagogue with his prayer 
shawl and phylacteries for morning prayers. He 
fondled every word with love and devotion and 
experienced a sweetness in praying such as he 
had never felt before. He felt that all his years 
had been barren of real prayer and that now 
he was leaving this world and would never be 
granted prayer like this again. To be sure, the 
dead also pray, but their prayers are identical 
with those they said in their lifetime, neither 
more nor less, excepting the Hallelujas which 
those who descend to the nether world cannot 
recite. And were it not for the consolation that 
the Holy One still left for him, the Portion of 
the Week, twice in the original and once in trans- 
lation, he would have died of sorrow before the 
time alloted him by the angel of death. 


ND so, after he completed his prayers, and 

read the prescribed pasages, and recited the 
thirteen principles of the faith, and came to the 
declaration about faith in the coming of the 
Messiah, he felt sad at heart that he was leaving 
this world before the end of the Sabbath for it 
was due to the merit of the observance of the 
Sabbath that Israel would be redeemed. He 
tried to imagine an iota of the joy that would 
be experienced when Messiah, our Righteous 
one, would reveal himself. Then he thought of 
himself lying in the grave and worms eating his 
flesh, when suddenly they rushed away and he 
knew it was the blast of the Messiah’s horn that 
had frightened them off. When he heard that 
blast he forgot all the suffering during his life- 
time, at death and after death, and saw himself 
running toward the Messiah. He then remem- 
bered that one who has the good fortune to be 
buried in the Land of Israel will arise and see 
him at once but those not so fortunate will roll 
toward him inch by inch, until they reach the 
Holy Land. 

After these reveries the old man took his 
Pentateuch and read each verse twice in Hebrew 
and once in Aramaic, as well as the commentar- 
ies of the Jerusalem Talmud. When he com- 
pleted the prescribed readings of the week, he 
went to the cemetery to examine the grave he 
had bought when his first grandchild was born, 
and he placed on it silver coins for the poor. 
On his way home he gave his walking stick, 
snuff box, and kerchief to the poor since he 
had not a single penny left in his pockets. 

After that he made the rounds of the butcher 
shops to see which of the butchers had any 
grievances against him. Some butchers whose 
cattle he had declared unfit a number of times 
regarded his strictness as a deliberate attempt to 
hurt them although it was well known that 
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this shochet was most particular that Jews eat 
only meat that is ritually fit. Otherwise they 
would not only commit a sin but also pollute 
their bodies and destroy their very souls for 
Israel is holy and even their bodies cannot toler- 
ate unclean meat. Externally the butchers of 
our city are very ugly, but within they are very 
fine, particularly on the Sabbath eve when the 
Sabbath joy purifies the holy congregation of 
Israel so that the spiritual overcomes the mater- 
ial. And when these butchers saw this old 
schochet, to whom even the brute beasts yielded 
themselves, walking about without strength, 
shuffling his slippers, they felt sorry for him and 
regretted all the indignities they had heaped 
upon him and asked him whether his table lacked 
aught for the Sabbath so that they might sup- 
ply him with more meat or other articles of 
food. He answered them sagely: “Beloved breth- 
ren, my table is lacking in more ways than you 
can imagine.” The butchers of our city, who 
are not entirely devoid of wisdom, understood 
what he was referring to and began to think 
thoughts of repentance. And now dear brethren, 
observe the power of fine speech, not alone is 
it intrinsically fine but its effect is ennobling too, 
for it often leads to repentance. 


AAFTER BECOMING RECONCILED with them, he 

went to the bath house for a ritual dip, 
came home, took a snack as he was wont to do 
before ushering in the Sabbath so as to prevent 
any feeling of distress while performing the 
preparatory Sabbath ritual; although this time 
the purpose of his eating was to avoid suspicion 
in the minds of his family as to what awaited 
him. Having said grace, he sat and waited for 
him who is accustomed to come even when one 
does not wait for him. But the angel of death 
who hastens to those who forget him, let this 
one wait. 

It was late, but the one whom I prefer to 
leave unnamed had not yet turned up. Said 
the old man to himself: “Why should I idle? 
I had better recite my Mincha prayer, for it is 
better that my soul depart in prayer in a holy 
place among the consecrated people of Israel. 
I need not worry about the angel of death, for 
when a man’s end comes he is sure to be found 
by him no matter where he is. As for myself, 
the angel of death who has so many eyes will 
undoubtedly find me wherever I may be.” 

He donned his Sabbath clothes, the black 
suit of velvet on top of his underclothes, girded 
by his best knitted girdle. Needless to say he 
put on his most highly polished shoes so that he 
might not enter upon the Sabbath in soiled ones, 
for has it not been written that he who ushers 
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in the Sabbath in dirty shoes, be he ever so 
rich in learning and good works is barred from 
admittance into the Hereafter to celebrate the 
Sabbath with the celestial host? They are mis- 
taken who think they can conceal their dirty 
shoes with their long robes, be they of the 
choicest cloth, for there are eyes in heaven that 
see all. The old man therefore made his en- 
trance into the synagogue fresh and well 
groomed and stood with the congregation to 
say his Mincha prayer. 

I do not know whether or not he remembered 
in the course of the services what was in store 
for him, for he was of those old men who while 
praying concentrate on prayer only and divest 
their thoughts of all worldly things. Be this as 
it may, the angel whom I constantly mention 
had not forgotten him. He had just begun the 
prayer about the resurrection of the dead when 
he found himself confronted with the angel him- 
self. The angel knew him to be one who never 
interrupted his prayers from the day he reached 
his majority, so he said to himself: It is not 
seemly that the messenger of God should break 
a habit that has been persistently maintained and 
meticulously observed. The old man was so 
deeply engrossed in his prayers that he com- 
pletely forgot the angel of death and thought 
only of the mighty Dispenser of life. His whole 
body kindled into an intense conflagration and 
the angel of death was afraid to approach him. 
Had the old man so willed, he could have prayed 
on and on and remained alive, but he was honest 
and God fearing and would never agree to make 
prayer an excuse for the prolongation of his 
life. So of his own free will he turned to the 
angel of death and said: “Do with me what your 
Creator has delegated you to do.” 


HE OLD MAN’S innocence pleased the angel of 

death, for were he not extremely innocent he 
could have kept putting him off, goodness knows 
how many times more! The angel of death 
thought to himself: Since that is so, neither will 
I come upon him in haste for if he still has 
something to do, let him do it, and if he desires 
to change something in his will or add something 
to it, let him do so. 

While he waited for him to finish his prayers 
and the shochet wondered at the delay in taking 
his life, the dusk of Sabbath began to approach. 
The old man thought: If he does not take my 
life immediately he will have to take me at the 
close of Sabbath, for certainly it is not right to 
cause an interruption in the Sabbath service and 
disturb the Cohanim from their customary 
places of prayer. And not that alone, but I will 
also be compelled to lie .all the Sabbath day 


35 


idle, and even if I go over several portions of 
Mishnayoth, will that suffice, particularly since 
Mishnab is the lettering of the soul. Moreover, 
one must never be satisfied with what one has 
learned before for the words of the Torah must 
find new meaning for us every day, not to speak 
of the Sabbath which is the goal of the rest of 
the week. 


While reflecting thus, all those who observe 
the Sabbath in our city began to arrive at the 
synagogue. The old man began to feel sorry 
for himself and lamented: “Alas for the man 
who has been penalized to die at the reception 
of the Sabbath.” He began picturing the holi- 
ness of the Sabbath, its prayers, its feasts, and 
passing from feast to feast he lingered over the 
Melaveh Malkah which is the special feast of 
King David. He began to muse upon his prac- 
tice of that feast. He remembered that many 
times he neglected its proper performance, as 
people sometimes do when out of satiety from 
the preceding meals the bread that is sanctified 
for this last one becomes superfluous. His soul 
was saddened and a sigh was wrested from his 
heart. 


The angel of death heard that sigh and thought 
mistakenly that the old man was sorry that his 
end had come, and was seeking to arouse pity 
for himself. He looked at him sternly and said 
that this time no pleas for mercy or entreaties 
would help for he was not one to be given the 
runaround. Whereupon he unsheathed his sword 
and passed it over the old man’s heart so that 
his blood froze and he nearly fell down dead. 
But the angel of death, who became accustomed 
to talk to the old man, put back his sword and 
asked him why he sighed. “Could it be for the 
ninety-five pounds of dried out flesh that cov- 
ers your bundle of bones that you are sighing? 
Or perhaps for your polished shoes which you 
fear are not bright enough to gain you admit- 
tance into the world to come?” The old man 
sighed again and said to him: “Not for myself 
nor for my bones do I sigh but for that little 
bone called Luz do I sigh, for it gets enjoyment 
out of only one meal, that of Melaveh Malkah, 
and since I am leaving before the conclusion of 
the Sabbath it is destined to remain hungry 
until the resurrection.” The angel of death 
closed his four hundred and forty-six eyes and 
meditated: Is that not the bone that sustains the 
dead until the resurrection? The old man sensed 
what he was thinking and said: ‘“That is so, if 
you please; do it this kindness and wait for it 
until the end of the Sabbath so that I may per- 
from the Melaveh Malkah and let this little one 
enjoy itself.” 
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THE Face of the angel of death became con- 

torted with anger and he scolded him wrath- 
fully saying: “Perhaps you would like to keep 
putting me off till the Day of Resurrection?” 
The old man answered him cleverly and said: 
“Even so I would still be in your power, for all 
men who are destined to be resurrected must 
first die. This delay I am only asking for the 
little bone Luz, and God willing, as soon as I 
will have satisfied it with a morsel of bread, I 
will be ready to have you do with me what has 
been decreed from above.” The angel of death, 
who is the messenger of the Almighty and emu- 
lates his Maker who is mindful of those who 
revere him and does not hinder a Jew from 
performing an act of kindness, gazed at the old 
man and saw how eager he was to perform a 
kind act for this little bone Luz before his death. 
He felt sorry for the old man and said: “I will 
leave him be until after the conclusion of the 
Sabbath; what do I care if the old man will per- 
form one more small kindness.” 

The angel whispered to his sword: “The holy 
Sabbath is approaching; let us leave him alone 
until after the Sabbath and we will content our- 
selves in the meantime with those who desecrated 
the Sabbath.” And while speaking, he sighed 
for himself because even on the Sabbath day he 
had no rest. From the day the angel of death was 
created he has yearned to observe the Sabbath. 
But who prevents him? Violators of the Sab- 
bath, adulterers and all such others condemned 
to die, and on whose account even the innocent 
are dragged along. That is why the angel whis- 
pered: “‘Let’s leave him alone till after the Sab- 
bath.” But in parting from the old man he 
said to him: “Remember that our sages of blessed 
memory warned against levity at the time of 
death, so when I return don’t start putting me 
off again.” So the angel of death went wherever 
he went, and the old man welcomed the Sabbath 
with prayer and song and delectable food, and 
with fine guests and with the twenty-four pas- 
sages from the Tractate Sabbath which repre- 
sent the twenty-four ornaments of a bride, for 
the Torah adorns the Sabbath who is likened to 
a bride. 


OW LOVELY is Israel on the Sabbath, when the 

holiness of the day adds to their loveliness 
and illumines their faces, particularly those who 
observe it according to the Law, and even the 
angels seek their company that day and every 
angel that has had the privilege of accompanying 
an Israelite on that day rises to even greater 
heights. In view of this, picture to yourself this 
old God-fearing shochet who had an extra day 
added to his life. And what a day: the Sabbath 
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Day. You may be sure that he did not idle that 
day away in empty and foolish talk but invested 
himself with its holiness to the very end without 
interruption, 

At the conclusion of the Sabbath, the syna- 
gogue worshippers looked about and saw that 
the light of the moon was visible upon the 
ground without the tiniest cloud to veil her 
light. And since it was seven days since the 
new moon and they were all fragrant from par- 
taking of the spices of the Havdalah and dressed 
in their best, they went out into the courtyard 
of the synagogue to bless the moon, and it goes 
without saying that this old man too joined 
them in this ceremony, all the while rejoicing 
that it was vouchsafed to him to fulfill one more 
commandment before departing this world. 

After blessing the moon he went home and 
performed the ritual separating the Sabbath 
from the rest of the week, sending off the de- 
parting Sabbath with sweet song as he sat with 
his family and several guests at the feast dedi- 
cated to the departure of the queen of all days. 
And in order to satisfy the little bone Luz which 
enjoys only this meal, he ate generously, more 
than the average person is accustomed to eat, 
and drank more generously than was his wont. 
And now picture to yourself the happiness of 
this little bone Luz for whose enjoyment the 
old man was indulging more generously than 
ever in his life from the day that it was born 
with him, for usually, as you will recall, he just 
did his duty by it perfunctorily eating a morsel 
and drinking a glass of tea, but now he set before 
it all kinds of good food and a variety of wines. 
Finally he said grace, stretched out on his bed, 
and recited the Shema. Sleep overcame him and 
he slumbered. 


IS SOUL ASCENDED to heaven and prostrated 
itself before the Holy One, Blessed be He, 
and said to Him: “I have come to plead before 
you to permit me to continue to dwell in the 
body of this God-fearing man.” Said the Holy 
One: “Why do you ask me this at this par- 
ticular time?” The soul answered: “It is on 
account of the owner of many eyes who is 
about to come to take me from him.” Said the 
Holy One, Blessed be He: “My daughter, weren’t 
you with me a short while ago during the bless- 
ing of the new moon? And is it not known to 
you that one who blesses the new moon doesn’t 
have to worry about dying all that month? And 
now hurry back to that body and don’t detain 
it from performing the prayers prescribed for 
appointed times.” 
The soul returned to the body and found it 
still sleeping. It was filled with pity for the 
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sleeper and thought to itself: After all the 
experiences he has gone through since slaugh- 
tering the ox till this last meal, it is only fair 
to let him sleep on, but if I do so, I will be 
responsible for making him violate his good 
habit of rising for early morning worship. 


The body became aware of the soul’s thoughts 
and was panic stricken for having come so near 
to discontinuing the foremost practice of its 
way of life, that of rising for early morning 
prayer, to which every breath of the body must 
be dedicated. And to think that it might have 
been, heaven forbid, the fault of that very soul 
whose primary purpose for being joined to the 
body is to help it overcome its weaknesses. 


He immediately conquered his impulses “with 
the strength of a lion,” washed his hands and 
stood ready for the worship of his Creater. And 
now both body and soul returned to their ac- 
customed task of performing good deeds and 
fufilling the holy commandments; and it goes 
without saying, also indulging in the study of 
Torah which outweighs everything else. And 
he did not neglect the observance of the most 
minor laws to which he gave the same attention 
as to the most important ones, performing them 
according to the manner prescribed by the 
shulchan aruch together with all the amend- 
ments and interpretations of our most recent 


rabbis. 


And since the study and observance of the 
Torah and the performance of its holy com- 
mandments and of good deeds are precious in 
the sight of the Lord, He permitted the shochet 
to live on, and added many years to his life. 
And during all these years the angel of death 
found in place of him transgressors deserving 
death because they violated the Torah and its 
holy precepts. May our portion be not among 
them but rather with those faithful ones who 
— His holy name and do His will out of 
ove. 

Translated from the Hebrew by 


BaTYAH GREENBERG ABBADY 
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“REVOLUTION” IS A DIRTY WORD 


by Bernard Rosenberg 


SCAPEGOAT OF REVOLUTION, by 
Judd L. Teller. Charles Scrib- 
ner’s Sons, 1954. 352 pp. $4.50. 


[x “SCAPEGOAT OF REVOLUTION” 

Judd L. Teller manages to sur- 
round five hundred years of Jew- 
ish history with so much fog that 
the reviewer can only begin to 
pierce it here and there. In these 
pages solid source material melts, 
vaporizes and lets off steam until 
almost everything that was clear is 
beclouded. Wholly derivative data 
are chemically converted into 
murky, but original, inferences. 
Mix Dubnow, Szajkowski, or 
Schwartz with Teller, and you get 
the thick mist out of which this 
study is written. We grope toward 
the author’s meaning and try 
vainly to clear our heads. 


The blurb announces, “Revolu- 
tion has always compounded the 
woes of the Jews. That, in es- 
sence, is Dr. Teller’s conclusion 
after thoroughly and objectively 
examining the interrelationship of 
Revolution and Jewry.” On the 
face of it, this is an extraordinary 
thesis. Jews are generally thought 
to have benefitted from their re- 
admission to Great Britain, whence 
they were banished en masse in a 
pre-revolutionary period of Eng- 
lish history. Cromwell negotiated 
the return. That it was accom- 
plished under revolutionary auspi- 
ces scarcely added to the burden 
of Jewish woes. Nor was French 
Jewry any the less emancipated 
because its release from the ghetto 
came out of the French Revolu- 
tion. 

Could Dr. Teller have adduced 
some new evidence to explode 
these commonly held opinions? 
Or, given our present understand- 
ing of the facts, did he take a 
more defensible view of them than 
his publisher suggests? The answer 
is neither yes nor no. It turns out 
that there are revolutions and re- 
volutions, some less disastrous than 
others, all rather objectionable. 


The better ones are liberal-consti- 
tutional, humanistic and focussed 
upon the dignity of man; the 
others are mechanistic. ‘Most 
revolutions, up to the eighteenth 
and nineteenth centuries, like 
communism in our own day, were 
concerned with the mechanics of 
society, not with the nature of 
man.” Such a spurious dichotomy 
merely serves to obscure what has 
hitherto been plain. Since man 
and society are indivisible, social 
organization and_ reorganization 
always deeply affect human _ na- 
ture. Furthermore, no one who 
wishes to alter the social system 
doubts that it will mold individual 
human beings in a different, and 
presumably more desirable way. 
Social change involves a linkage of 
elements whose artificial separation 
explains nothing. To assume that 
there was no institutional impetus 
behind the Humanist Revolutions 
is as absurd as to conclude that the 
Russian Revolution had no ethical 
content. 


QQXE dors Not KNow whether 

Dr. Teller opposes all attempts 
to reorder society which bring in- 
evitable adversity upon the Jews 
(p. XIII), commits himself to a 
“flexible” status quo (p. 339) at 
any time in any place, or favors 
such drastic change (of the inner 
Jew and the outer Jew) as is en- 
tailed in Zionism (throughout the 
book). Internal logic proves to 
be no more helpful than its ab- 
sence. The author is consistent in 
regarding Lutheran doctrine as 
absolutist and revolutionary, and 
therefore apparently preferring 
the medieval stasis, the Inquisition, 
the auto-da-fé and all. He is in- 
consistent in excluding Calvinism 
from his strictures on the Refor- 
mation in order to treat its dogmas 
as “incontrovertibly Judaistic.” 
Either way lies confusion. 


Dr. Teller wishes us to under- 
stand why Jews fared better in 
Protestant Holland than in Protes- 
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tant Germany, even though Prot- 
estantism as such represents a great 
rupture with the past. He does so 
by virtually equating Judaism and 
Calvinism especially in their com- 
mon emphasis on the works of 
man. Has Dr. Teller never heard 
of the doctrine of irresistible grace, 
of predestination? What hap- 
pened to an otherworldly religion, 
how its tenets were transformed 
into this-worldly asceticism, has 
been classically traced by Max 
Weber. Dr. Teller muddies the 
waters, and thereby misses any 
such difference. He says that 
Calvin “set down an austere but 
realistic code for human conduct.” 
Let him examine the record of 
what life was like in Geneva under 
Calvin’s iron rule. As for Calvin’s 
emphasis on the Old Testament, 
Jewish scholars have been attempt- 
ing for centuries to establish what 
a Gentile like Edmund Wilson dis- 
covered as soon as he mastered 
enough Hebrew, that the Torah is 
one thing, and a Christian version 
of it is something else. 


For all the amateur philosophy, 
amateur historiography, amateur 
theology and professional journal- 
ism with which this study is 
adorned, Dr. Teller actually has 
only one event, and its tragic af- 
termath, in mind. That event is 
the Russian Revolution. Here he 
stands momentarily on the firm 
ground supplied by able scholars. 
No one can doubt that Jewish life 
in any form is abhorrent to the 
Kremlin. Sometimes the situation 
has improved and then worsened, 
reaching a peak of madness with 
Zhdanov’s culture purge. What 
Stalin was preparing for the Jews 
just before his death we will prob- 
ably never know, but it looked 
very much like the completion of 
“Hitler’s Unfinished Symphony.” 
Like all subjects of the Soviet slave 
empire, Jews are mistreated—only 
a little more so. A few years ago 
in America it was fashionable to 
deny what any sentient human be- 
ing should have known: that the 
Stalinists were bent not only on 
de-Judaizing the Jew but on de- 
humanizing man. This reviewer 
returned to the United States 
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from a visit to Czechoslovakia in 
1947 a short time before the Com- 
munist coup. Everywhere I went 
in America—except in the most 
sophisticated circles, and not al- 
ways there—I found that mention 
of Soviet anti-Semitism produced 
no reaction stronger than skepti- 
cim. Something one never heard 
in Eastern Europe was commonly 
taken for granted here, that, “At 
least the Soviet Union does not 
persecute minority groups.” I 
spoke to Jews who were allowed 
to trickle across the border from 
the Carpatho-Ukraine to be re- 
patriated in Czechoslavakia (since 
it was going to be swallowed whole 
anyway). I was in Czechoslav- 
akia when Herr Kopecki—then as 
now Minister of Culture—de- 
nounced the Czech Jews for be- 
having in conformity with Alfred 
Rosenberg’s analysis of their na- 
tional character; I chatted with 
Jews gathered in Karlovi Vary for 
an international Zionist Confer- 
ence. These people had no illusions 
about the bloody Soviet tyranny 
and their possible welfare within 
its totalitarian confines. They did 
not need a Doctors’ Plot or a 
Slansky trial to disabuse them. A 
multitude of Americans could not 
be so easily swayed. 


HAT IF THEY had been right? 

What if the Jews were no par- 
ticular target of a regime that 
merely crushed everyone, even the 
bureaucratic élite, under its heel? 
Would this make such a system 
any the less reprehensible? Surely, 
Russian Jewry could not be well 
off when it was ground into the 
same dust as every other group. 
Yet this was the position taken by 
those: who admitted every horror, 
every affront to decency commit- 
ted by a state against all of its 
people—so long as that state made 
no particular point of the Jewish 
question. Now we know every- 
thing: not only that the whole 
cellular structure of Soviet politics 
is rotten, that therefore Soviet 
slaves suffer as Soviet slaves, but 
that on top of this, Jews suffer as 
Jews. 


Dr. Teller lays this record before 
us in some slight detail. Then he 
draws an astonishing inference 
from it, namely that we should 


abide with and hope for a preser- 
vation of the sfutus quo in Iron 
Curtain countries: 


“Other captive 
and minorities may pray, 
with feverish anticipation, 
for the day when the Com- 
munist regimes will be over- 
thrown. The Jews behind the 
Iron Curtain know that for 
them the day after the Krem- 
lin’s collapse will be no bet- 
ter, and may even be worse, 
unless Western big power 
forces take immediate control 
of the territory, which is 
highly unlikely.” 


nationalities 


Let us suppose that, somehow, 
the incubus is removed, not by 
war, which seems probable, but 
by upheaval from within. Just 
how wouid this be worse for Jews 
whose life has already been in- 
tolerable ? The Russian Jew faces 
extinction. How much longer can 
he survive without a drastic 
change of the Soviet power struc- 
ture? Would Dr. Teller or any 
libertarian care to go on living in 
a communized America? Would 
he be spared from liquidation? 
Dr. Teller manufactures a haze 
through which it is hard for him 
to see such questions. 


He is evidently persuaded that 
revolutions are not so bad as at- 
tempts to undo their mischief. 
Here his thinking is determinis- 
tic. White terror has often 
eclipsed Red terror. The process 
would seem to be governed by 
impersonal forces that cannot be 
controlled. Since what follows is 
always more dreadful than the 
present (and medieval conditions 
were best of all since one’s status 
as a Jew in the divine drama 
staged by Christendom was “not 
without a macabre dignity”), it 
follows that any spontaneous ex- 
pression of the will must have 
frightful consequences. 


uT Dr. TELLER’s PART-TIME 

ESPOUSAL of determinism, with 
its implied moral passivity, is all 
the more remarkable in face of a 
generally sustained devil theory 
of history. Thus, Voltaire is the 
progenitor of secular anti-Semit- 
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ism, and if Kossuth wanted the 
Jews to forsake their dietary laws, 
it must have been because he read 
Voltaire. Bar Kochba was the 
leader of an ill-fated rebellion for 
which “Jewry paid with two mil- 
lienia of statelessness and inter- 
minable persecution.” Martin Lu- 
ther shattered the Jews’ ‘‘macabre 
dignity” on a certain day in 1517 
when he appeared before the 
church in Wittenberg, setting off 
a convulsion which ‘‘was to have 
its equal only three hundred and 
thirty-one years later when two 
other Germans, Karl Marx (.. .‘a 
German Lutheran of Jewish de- 
scent’. ..) and Friedrick Engels, 
published their Communist Mani- 
festo. Marx provided Hitler 
with the terminology of anti-Sem- 
itism and with the vocabulary of 
racist-imperialism. Hitler certain- 
ly knew some Marx, and Hitler’s 
piece de resistance argument in 
his attack on the Church was the 
allegation that it had become Ju- 
daized . . . Marx-Kautsky-Lenin 
called for the liquidation of Jewry. 
To the literal-minded Germans, 
with their recollection of Luther’s 
vivid instructions on how to hum- 
ble the Jew, this meant that he 
must be physically liquidated.” 
Continental socialism, = which 
“spawned anti-Semitism” in Eur- 
ope, is also exclusively responsible 
for planting it in the Arab coun- 
tries, although we have been de- 
ceived into believing that Zion- 
ism and Arab xenophobia were at 
least contributory factors. Limited 
Communist success in the United 
States was not due to the global 
Fascist menace or the Great De- 
pression, but was caused in a 
deeper sense by such debunkers as 
H. L. Mencken, George Santayana, 
John Dewey, and Felix Frankfur- 
ter who failed to provide Amer- 
ican youth with the kind of fight- 
ing faith that Dr. Teller admires. 

Nor is Dr. Teller satisfied to 
claim this view of the role of 
Great men as his own: he also 
unfairly imputes it to others, 
chiefly Karl Marx. Maurice Gold- 
bioom, in an excellent review of 
the Teller book, has remarked 
correctly that Marx was a most 
disagreeable person, peevish, re- 
sentful, anything but attractive. 
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Certainly Marx understood noth- 
ing about Jews and was frequently 
biased against them. His little- 
read pamphlet, Der-Judenfrage, 
is disgraceful. But the truth re- 
mains, Jews were of no more than 
peripheral interest to Marx who 
certainly never made them into 
a diabolus ex machina. Socialism 
has sometimes been infected with 
anti-Semitic rot; this does not 
mean it was a prime-mover of 
anti-Semitism as Dr. Teller be- 
lieves. Similarly, Marx had _ his 
anti-Semitic moments. Es is schwer 
zu zein a yid, and it always has 
been. But, one’s vision must be 
badly out of focus to see this as 
the core of Marxism or of the 
socialist movement. Jews were not 
prototypic capitalists. Moreover, 
if they had been, Marx would not 
necessarily have flailed them for 
their role. What he writes in the 


preface to Capital is far more 
faithful to the spirit of his work: 


To prevent possible misun- 
derstanding, a word. I paint 
the capitalist and the land- 
lord in no sense couleur de 
rose. But here individuals are 
dealt with only in so far as 
they are the personifications 
of economic categories, em- 
bodiments of particular class 
relations and _ class-interests. 
My standpoint . . . can less 
than any other make the in- 
dividual responsible for rela- 
tions whose creature he so- 
cially remains, however much 
he may subjectively raise him- 
self above them. 


Let the foggy, foggy dew de- 
scend upon this and it will be 
condensed into something else. But 
I leave that job to Dr. Teller. 


A CENTURY OF JEWISH LIFE 
IN ENGLAND 


by C. Bezalel Sherman 


SociaL HistorY OF THE JEWS OF 
ENGLAND, by V. D. Lipman. 
Watts & Co., London, 1954. 


HE JEWISH COMMUNITY in 

England had its beginning at 
about the same time that the 
American Jewish community was 
coming into being. Both com- 
munities in some respects followed 
the same course; both owe their 
present position to the migrations 
of the past one hundred years; and 
both are, in their vast majority, 
of eastern European origin. How 
Anglo-Jewry came to occupy its 
present place in the totality of 
Jewish life is told by V. D. Lip- 
man in his Social History of the 
Jews in England, 1850-1950. 

There were about 35,000 Jews 
in England in 1850. Thirty years 
later the number had grown, 
largely as a result of immigration, 
to some 60,000. During the same 
period the American Jewish settle- 
ment grew, also as a result of ac- 
cretion from abroad, from 50,000 
to about 250,000. However, 
whereas America drew most of its 


Jewish immigrants of that period 
from central Europe, eastern Eu- 
rope provided a majority of the 
immigrants England had received. 
The failure of the latter to attract 
Jews from Germany in anything 
like the proportions that the Unit- 
ed States attracted them in the 
second half of the past century 
was one of the basic reasons why 
the Jewish settlements of the two 
countries developed, despite many 
similarities, along different lines. 
By 1881, on the eve of mass-im- 
migration from Russia, Galicia 
and Rumania, German Jews were 
the rulling element in American 
Jewish affairs; in Anglo-Jewry, on 
the other hand, their role was in- 
significant. 


The Jewish immigrant from 
eastern Europe was not confront- 
ed, as was his compatriot who 
went to the United States, with a 
German Jewish élite which saw in 
his arrival a threat to the position 
it had attained in the new home. 
On the contrary, the leaders of 
Anglo-Jewry, Mr. Lipman tells us, 
“did not seek shelter by pleading, 
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as some of the aliens’ antagonists 
purported to do, that English- 
born Jews and foreign-born Jews 
were different species, the one tol- 
erated, the other untolerable. They 
put up a strenuous fight on behalf 
of the immigrants and identified 
themselves with them.” 

Jews enjoyed full political rights 
in both countries at the end of the 
nineteenth century, but Angli- 
cized Jews were ahead of their 
American counterparts as far as 
integration in the general society 
was concerned. And it was pre- 
cisely because the English Jewish 
elite felt more secure in its own 
status that it did not dread the 
influx of “uncivilized” Ost-Juden. 
Reared in British conservatism, 
and with immigration from Ger- 
many playing a minor part in its 
communal affairs, Anglo-Jewry 
did not take to Reform to any ap- 
preciable extent; Orthodoxy re- 
mained the predominant strand in 
its religious life. But Orthodoxy 
was losing its former hold in pro- 
portion as the Jews were striking 
deeper roots in English soil. By 
the middle of the nineteenth cen- 
tury assimilation was making con- 
siderable inroads in the Jewish en- 
vironment, much to the chagrin 
of the Jewish leaders who were, 
for the most part, traditionalists 
in matters of faith. Men like 
Moses Montefiore, Samuel Mon- 
tagu, Lionel Cohen, Nathaniel 
M. Rothschild, and Nathan Mar- 
cus Adler welcomed the new ar- 
rivals from eastern Europe not 
alone out of humanitarian consid- 
erations, but no less because the 
latter served as reinforcements in 
the struggle against de-Judaiza- 
tion. “To them,” Lipman writes, 
“it was essential to bring together 
the older Anglo-Jewry and the 
immigrants not only, or so much, 
that the latter might be Anglicized 
by the example of the former but 
that the immigrants might re-in- 
vigorate, might re-Judaize the 
Anglo-Jewish community.” 


HAT COMMUNLTY was a “com- 


pact and relatively homogene- 
ous” one in the 1880s, according 
to Mr. Lipman. It counted about 
60,000 of whom 75 percent “‘were 
born in England or lived there for 
twenty years.” 
ganized in its 


It was “well or- 
communal life, 
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emancipated politically and assimi- 
lated socially. This was the com- 
munity which, in summer of 1881, 
faced a period of revolutionary 
change and unforeseen problems— 
the arrival of immigrants from 
Russia and Poland, and later from 
Rumania, who were to arrive in 
an increasing stream for over 20 
years and, in little more than that 
period, to increase Anglo-Jewry 
to four times its previous size.” 


Regarding the immigrants not 
as poor and undesirable relatives 
but as brothers who were lending 
strength to the whole family, the 
Jewish leaders as individuals and 
the Chief Rabbinate and the Beth 
Din as institutions made every ef- 
fort to draw the newcomers into 
Jewish community work the focus 
of which was the synagogue. In- 
stead of leaving the struggling 
new congregations to their pre- 
carious fate, Samuel Montagu and 
his colleagues helped them become 
self-supporting, and thus enabled 
them to shoulder community re- 
sponsibilities with dignity and 
self-confidence. The Federation of 
Synagogues which Montagu or- 
ganized was made up of congrega- 
tions functioning in the poorer 
immigrant neighborhoods, but 
even the United Synagogue, com- 
prising the well to do Anglicized 
congregations, “did not become 
like the ‘official’ congregations in 
some other western countries, a 
comparatively exclusive institu- 
tion limited to the ‘older’ or ‘na- 
tive’ Jewry; it did not become a 
‘consistoire.’ ” A determining fac- 
tor in this situation was the un- 
alterable Orthodox minhag to 
which the United Synagogue was 
wedded throughout its existence. 


The unity achieved in religious 
life has reached out to the other 
areas of Anglo-Jewish life. It has 
broken down the parochialism of 
the Friendly Societies, the English 
equivalent of the American Lands- 
manschaften and fraternal benefit 
organizations, and has extended to 
education, community relations 
and relief activities. There were 
central philanthropic agencies in 
England long before the charity 
Federation made its appearance on 
the American Jewish scene. 


INCE THE TURN of the century 

much has changed in the life 
of English Jewry. Immigration 
from eastern Europe continued at 
an accelerated pace until World 
War One. The Nazi fury sent to 
England swelling waves of refu- 
gees from Germany and other cen- 
tral and north European lands. 
Today, there are between 400,000 
and 450,000 Jews in England—a 
tenfold increase since 1850 while 
the total population of England 
had only doubled. Even so, Jews 
still constitute less than one per- 
cent of the country’s population. 

As a community, Anglo-Jewry 
rests firmly on the foundations 
laid many decades ago. It is to- 
day probably the most consoli- 
dated Jewish community in the 
western world; and it offers living 
proof that representative Jewish 
organization can operate effective- 
ly on a voluntary basis in a demo- 
cratic country. “State interference 
with the religious life of Jewry 
being minimal in the Anglo-Saxon 
democracies,” Mr. Lipman writes 
in his introductory chapter, “the 
communal organization of Anglo- 
Jewry has been a story of volun- 
tary associations and their at- 
tempts to impose self-discipline 
and cohesion upon themselves and 
their members.” And the author 
concludes: “It is the work of these 

voluntary associations—synagogal, 

educational, charitable—which is 
perhaps the most characteristic 
contribution of Anglo-Jewry to 
Jewish history.” 

With regard to the distribution 
of the Jewish population and the 
evolution of the economic pro- 
cesses, there are no fundamental 
differences between England and 
the United States. There are of 
course variations and modifica- 
tions, stemming from specific con- 
ditions, but the pattern is by and 
large the same. In England, as in 
the United States, we have the ear- 
ly immigrant colony which is 
broken up, as Jews ascend on the 
socio-economic ladder, into smaller 
concentrations in the outlying dis- 
tricts of the large cities, resulting 
in a radical shift of geography but 
little change of topography. The 
economic road took the immi- 
grants from peddling and the 
sweatshop to the industrial plant, 
and thence to trade, white collar 


41 


work and the professions. In Eng- 
land too Jewish proletarianization 
centered about the needle crafts, 
but cigar making and furniture 
manufacturing absorbed a larger 
proportion of Jewish workers than 
did the same trades in the United 
States. Economic progress has not 
been as rapid as in America but the 
English Jews have not fallen be- 
hind the general population in 
economic development. 

They have transplanted certain 
occupational traits and character- 
istics that marked Jewish adapta- 
tions to new lands from time im- 
memorial. They have, in addition, 
followed, with respect to popula- 
tion distribution, the pattern es- 
tablished in all lands of recent 
Jewish immigration. Sixty per- 
cent of all the Jews in England 
reside in London—a fact which, 
though creating a number of is- 
sues, is not without benefit to the 
Jewish community as a whole, ac- 
cording to Mr. Lipman. 

It is a pity that we do not find 
more in the book about the polit- 
ical activities and ideological views 
of Anglo-Jewry. Of its secular 
movements, only Zionism is given 
consideration — and only inade- 
quately at that. Only the first 
steps of the Jewish labor move- 
ment are depicted. The period 
from 1914—covering fully forty 
percent of the era under review— 
is only sketchily dealt with. This 
is regrettable. In the areas covered, 
this volume presents a factual his- 
tory based on solid documentation 
and source material. With all the 
ballyhoo of the official celebrations 
of our own tercentenary, we have 
yet to produce a work like Mr. 
Lipman’s about our social history 
in this country. 





Boston, Mass. 


Happy Birthday 


CHAVER BEN ZVI 


NORMAN FURMAN 
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THE BASIS OF OUR FREEDOMS 


by Leo 


Bit. oF RicHts Reaper, Edited 
by Milton R. Konvitz. Cornell 
University Press. pp. 591 + ix, 
$6.50. 


EN A CAUTIOUS OBSERVER of 

the contemporary _ political 
scene can note a definite, if mod- 
est brightening in the atmosphere 
that pervades civil liberties and 
personal freedoms. The vote of 
the United States Senate to cen- 
sure Senator Joseph McCarthy and 
the decision of the United States 
Supreme Court declaring racial 
segregation in public schools un- 
constitutional are probably har- 
bingers of a more civilized ap- 
proach to majority-minority rela- 
tions, political and ethnic. While 
darkness has far from disappeared, 
the dawn is discernible. 


A concommitant of this trend is 
an awakened public interest in 
the problems of freedom and se- 
curity. Books and articles on civil 
rights have recently been coming 
off the press in large numbers, and 
occasionally have even made the 
best seller lists. Courses in civil 
rights and civil liberties are being 
given in increasing numbers, not 
only in the law schools but in 
undergraduate colleges as well. 
This renewed interest is, of course, 
a manifestation of approaching 
sanity. But it is more than that; 
it is a cause of it as well. In a 
democracy it is still a safe bet that 
given light the people will in the 
end find the way. 


It is in this respect that Pro- 
fessor Konvitz’s excellent collec- 
tion of cases on civil rights makes 
its most important contribution. 
When our Constitution finally 
emerged from the convention 
without a bill of rights and the 
omission raised a storm of objec- 
tion, Madison, who himself there- 
after became the chief draftsman 
of the bill of rights which was 
later added to the Constitution, 
expressed his perhaps prophetic 
skepticism as to the value of such 
a declaration of rights “because 
experience proves the inefficacy of 
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a bill of rights on those occasions 
when its control is most needed.” 
Nevertheless, he agreed that “a 
bill of rights would be a good 
ground for an appeal to the sense 
of the community.” The court de- 
cisions compiled and edited by 
Professor Konvitz present indeed 
good ground for an appeal to the 
rational and mature sense of the 
community. 


While apparently designed pri- 
marily for college and law school 
use, the book can and should re- 
ceive a far wider circulation. For- 
tunately, Supreme Court decisions, 
at least in the field of civil rights, 
are largely free of the legalistic 
jargon that so repels non-lawyers. 
Indeed some of the decisions (as, 
for instance, Justice Jackson’s 
opinion in West Virginia State 
Board of Education v. Barnette) 
are stylistic gems and are master- 
pieces of eloquence that can be 
appreciated by any intelligent lay- 


man. 


Professor Konvitz’s choice of 
cases is admirable. This reviewer 
is particularly pleased with the 
prominent position accorded to 
religious liberty, which, histor- 
cally, is the progenitor of all other 
liberties. It is no accident that the 
opening statement of the Bill ‘of 
Rights—‘“Congress shall make no 
law respecting an establishment of 
religion or prohibiting the free 
exercise thereof”—was placed in 
that position because the consti- 
tutional fathers recognized its par- 
amountcy. That this position is 
still maintained is evidenced by 
the cases in Professor Konvitz’s 
book; these show clearly that none 
of the freedoms guaranteed in the 
bill of rights is as secure as is 
freedom of religion. One need 
only compare Finer v. New York 
with Kunz vs. New York, both 
decided by the Supreme Court 
on the same date, or Tucker v. 
Texas with Dennis v. United 
States to see how differently po- 
litical and religious heterodoxies 
are treated by the Supreme 
Court. 
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Excellent as as Professor Kon. 
vitz’s selection, it is not to be ex. 
pected that a critic will fully 
agree with all his inclusions and 
exclusions. This reviewer, for ex. 
ample, finds it difficult to justify 
the omission of Kedroff v. $¢. 
Nicholas Cathedral, a decision of 
monumental significance. If 4 
choice had to be made between 
the Kedroff case and Watson y, 
Jones, this reviewer believes Pro- 
fessor Konvitz erred in choosing 
the latter. United States v. Bal- 
lard, though a difficult case to 
grasp, is likewise too important 
to have been omitted. Nor is this 
reviewer persuaded by Professor 


Konvitz’s explanation for his 
omission of any opinions by 
Holmes or Brandeis. Schenck v. 


United States and the dissent in 
Abrams vy. United States, though 
temporarily eclipsed by Dennis v. 
United States, are not dead; this 
reviewer ventures to suggest that 
they are likely to outlive Dennis. 
By and large, however, the se- 
lection shows genuine understand- 
ing of the basic issues; the opin- 
ions are edited with care and 
judgment, and the introductory 
comments, while they could well 
have been expanded, are in most 
cases adequate. All in all this is a 
useful book and should receive 
wide circulation. 
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GOLDIE SOSOFF, Council President 
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Naame Pioneer Women 
MRS. S. FELDMAN, President 


© 
Medina Club 
MRS. H. ORENSTEIN, President 


e 
Rachel Club 
MRS. H. A. DAVIDOFF, President 
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On The Labor Zionist Front 


Labor Zionist Assembly 
Postponed 


OLLOWING CONSIDERABLE DE- 

liberation, at two special meet- 
ings, the Joint Planning Commit- 
tee, comprising representatives of 
all sections of the Movement, in 
overwhelming majority decided 
to postpone for a few months the 
Labor Zionist Assembly, original- 
ly planned for February 26th 
and 27th. . 

In postponing the Assembly, the 
Committee emphasized that the 
basic need for it remains, and that 
therefore every effort will be made 
to speed the necessary negotiations 
in order that the Assembly may 
be held at a later date. At the same 
time, the Committee expressed its 
gratification with the enthusiastic 
response of the Movement around 
the country to the initial call for 
the Assembly, and the hope that 
the forces of the Movement in all 
communities will be even better 
mobilized to assure the success of 
the Assembly when it will be held. 


50th Jubilee Dinner of 
Poale Zion, 
Sunday, February 27th 

Despite the postponement of the 
Labor Zionist Assembly, of which 
it was to have been the culminat- 
ing event, the 50th Jubilee Dinner 
of Poale Zion in America will be 
held as originally scheduled on 
Sunday evening, February 27th, 
in the Grand Ballroom of Hotel 
Commodore, New York. Hun- 
dreds of members, friends, bran- 
ches of all sections of the Move- 
ment in New York and vicinity, 
trade unions and friendly organi- 
zations, have already made their 
reservations and the Jubilee ce- 
lebration promises to be a gala 
event as befits the historic occa- 
sion. 

Guest speakers will be: Reuven 
Shiloach, Israel Minister Plenipo- 
tentiary; Dr. Nahum Goldmann, 
Chairman of the American Branch 
of the Jewish Agency Executive; 
Victor Reuther, Assistant to the 
President, C.1.O., and Baruch 
Zuckerman, veteran leader of the 
Labor Zionist Movement, plus 
representatives of Histadrut, Far- 


band, Pionéér Women and Habo- 
nim. The unusual musical program 
will feature Zvi Zeitlin, noted 
Israeli violinist, and Sidor Belarsky, 
distinguished bass-baritone. Dr. 
Herman Seidel, Chairman of the 
Central Committee of LZOA, will 
preside. 

Subscriptions to the dinner are 
$55 per plate ($550 for a table of 
ten), with all proceeds going to 
the Labor Zionist Fund to help 
make it possible for LZOA to 
continue its vital program of 
public relations, education, orga- 
nization, publication, youth and 
halutziut, in behalf of Labor Israel 
and the American Jewish commu- 
nity. 

LZOA Central Committee 
To Meet 
February 26th and 27th 

The Central Committee, highest 
policy-making body of the LZOA 
in the period between conven- 
tions, will meet on February 26th 
and 27th at Bet Histadrut in New 
York. Besides a review of the or- 
ganizational and financial condi- 
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tion of the organization, the agen- 
da will concern itself with the 
present political situation in con- 
nection with Israel, Zionist affairs, 
the Shekel Campaign, the forth- 
coming Labor Zionist Assembly, 
youth and Aliyah work, problems 
of education for adults and chil- 
dren, the question of possible 
amalgamation with Farband, and 
a report of the special Committee 
on Ideology. 

The Central Committee, headed 
by Dr. Herman Seidel of Balti- 
more, Chairman, has fifty-three 
members representing the organi- 
zation all over the United States 
and Canada. 

Branches Called Upon 
To Protest Egyptian 
Executions 

All branches of LZOA and the 
rest of the Labor Zionist Move- 
ment have been called upon to 
arrange special meetings to me- 
morialize the two Jews brutally 
executed by the Egyptian Govern- 
ment on January 31 and to pro- 
test against this added demonstra- 
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tion of Egypt’s disregard for fun- 
damental human decency and 
justice, as well as against the heavy 
sentences imposed on the other 
victims of the “trial” based on 
torture and anti-Israel propaganda. 

As soon as the sentences were 
made public, urgent appeals were 
addressed to President Eisenhower 
and the State Department on be- 
half of the national organization 
for intercession, on humanitarian 
grounds, for stay of the execu- 
tions. An appeal was also directed 
to the Egyptian ambassador in 
Washington. Following the execu- 
tions, a second message was sent 
to the White House and State 
Department thanking them for 
their efforts to obtain clemency 
and expressing the hope that 
Egypt’s new act of inhumanity, 
prompted chiefly by hostility to 
Israel, will be borne in mind by 
those charged with formulating 
American policy regarding the 
Near East. 
Materials Issued by LZOA 
Education Department 

In recent months the Education 





Department of LZOA has issued 
a number of program guides and 
pamphlets in connection with 
various happenings in the Jewish 
and Zionist world. Included was 
a special bulletin in commemora- 
tion of the 50th Anniversary of 
the Second Aliyah, a summary of 
the achievements of the Zionist 
theorists of that time, program 
outlines for the forthcoming tra- 
ditional holidays, and special Zion- 
ist observances, information on 
the economic progress in Israel 
and of the present status of the 
Jews in North Africa, as well as a 
catalogue of literature currently 
available in the various branches 
of the Movement and other Jewish 
and Zionist organizations. 
THREE CENTURIES OF 
GROWTH (The American Jew- 
ish Community Today) by C. 
Bezalel Sherman, the first in a 
series of pamphlets to be published 
by the Education Department of 
the Labor Zionists is a contribu- 
tion to the evaluative processes 
which the Tercentenary observ- 
ances should stimulate among all 


JEWISH FRONTIER 


Jews who are concerned with ap- 
plying the knowledge and expe- 
riences of the past to the strength- 
ening of Jewish group life and 
the enrichment of its content. 

A second pamphlet—a compre- 
hensive study of MAPAI—is now 
being readied and will be publ- 
ished soon. 


Segal, Zuckerman at 
Jerusalem Session of 
Agency Executive 

Baruch Zuckerman and Louis 
Segal, members of the Executive 
of the Jewish Agency for Palestine, 
last month attended the plenary 
session of that body held in Jeru- 
salem. They also participated in 
the session of the Executive of the 
World Jewish Congress held in 
Paris, and Chaver Segal attended 
the meeting of the Board of Di- 
rectors of the Conference on Jew- 
ish Material Claims Against Ger- 
many, of which he is a member. 
Both will report about the sessions 
to the meeting of the Central 
Committee of LZOA on February 
26th and 27th. 
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Seuentieth Girthday 


The Officers and Directors of AMPAL 
Salute ITZHAK BEN ZVI, President of Israel 
— Pioneer, Humanitarian, Scholar and in- 


spiration to his people. 
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LABOR ZIONIST MOVEMENT — 


Marks the 70th Birthday of 
lizhak Ben Zvi, President of Israel 


The branches of the LZOA—Poale Zion; 
Farband—Labor Zionist Order; Pioneer Women 
and Habonim of the Eastern States assembled 
at the Jewish National Fund Conference, Sun- 
day, December 19th, 1954 to mark the 70th 
birthday of Yitzhak Ben Zvi. 

The delegates adopted a declaration, greeting 
the President of Israel and obligating themselves 
and the members of the Labor Zionist Move- 
ment to participate actively in the Ben Zvi 
Project for the rehabilitation of the ancient 
historic site of Modiin and its environs, as the 
birthday gift of the American Labor Zionist 
Movement to its leader, who best symbolizes 
the achievements of Labor Zionism, which is 
now celebrating its 50th anniversary. 

Among others, the declaration states: 

“The Labor Zionist Movement is this year 
celebrating a two-fold Jubilee—the completion 
of the first half-century of its existence in 
America and the fiftieth anniversary of the 
Second Aliyah in Eretz Israel. Both events are 
replete with historic significance and achieve- 
ments. The simultaneous development of both 
processes contributed immeasurably to the lay- 
ing of the foundations of the Jewish State. 
With both, the present head of Medinath Israel, 
its President Yitzhak Ben Zvi, is intimately 
associated... . 

“As an organizer and moving spirit of the 
Second Aliyah, he helped pave the road for 
halutzic colonization, the establishment of the 
magnificent labor and cooperative movement in 
Israel, the founding of the Jewish self-defense 
and the creation of the new Jewish personality, 
living in freedom and dignity. .. . 

“Of all these things we are mindful, espe- 
cially today, when we salute Yitzhak Ben Zvi, 
on the occasion of his 70th birthday. In sending 
him our heartfelt greetings, we fervently pray 
that he may be granted many more years of 
health, vigor and inspiring leadership as the 
State, the movement and the Jewish people 
face the tasks of building the Medina and de- 
veloping its capacity to absorb millions more, 
coming to it not only from lands of persecution, 


but also out of the free desire for Jewish self- 
fulfillment in securing for it, for themselves 
and for the coming generations a creative, spir- 
itually rich and happy future. .. . 

“From this Conference we, therefore, solemn- 
ly proclaim that our birthday gift to President 
Ben Zvi shall be the reclamation of historic 
Modiin and its surrounding territory, and we 
hereby dedicate oureslves to the task of raising 
through our work for the Jewish National Fund 
the sum of $350,000 needed to make this pos- 
sible. 


“To our Chaver Yitzhak Ben Zvi, we declare 
that this is the goal we have set ourselves on 


his 70th birthday: 


1) To rehabilitate Modiin and to amel- 
iorate 10,000 dunams of land in its vicinity 
on which shall be established a new village 
of Modiin and a second, to be named for 
Shimon HaNasi, the third son of Matat- 
yahu who brought the revolt of the Mac- 
cabees to a successful conclusion; 

2) To establish a fitting national shrine 
at the graves of the Maccabees; 

3) To bring water to the area and to plant 
on it a forest covering 1,000 dunams which 
shall bear the name ‘Yaar HaNasi Yitzhak 
Ben Zvi’; 

4) To build a highway linking this now 
inaccessible area with the nearest Yishuv, 
Ben Shemen, and which shall also bear the 
name “Derech HaNasi Yitzhak Ben Zvi”. 


This conference proclaims a Ben Zvi 70th 
Birthday period, from now until next Shevuot 
and calls upon every branch of the Labor Zionist 
Movement to arrange a suitable Birthday cele- 
bration during this time, which shall be dedi- 
cated to the expression of our esteem for him 
and the furtherance of the Ben Zvi Project of 
the Jewish National Fund. 

This conference calls upon every Chaver and 
Chavera to participate in this historic gift 
through the inscription of his or her name in 
the Ben Zvi Album, by giving or raising a 
minimum of $25.00 for this project.” 
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Leaders in the Government, Histadrut & Keren Kayemeth 
in Israel evinced great interest in the Ben Zvi Project 


A few of the messages to the J.N.F. Conference of the Labor Zionist Movement held on Dec. 19, 1954: 


The Prime Minister 


“Chanukah, the Feast of 
Lights, commemorating the 
unparalleled heroism of the 
Maccabees in the face of 
overpowering odds, comes as 
a welcome reminder of our 
past triumph as well as a 
source of encouragement and 
hope. It is a matter of deep 
satisfaction to me to know 
that, as you gather in your 
great Conference today, to 
inaugurate the Feast of Cha- 
nukah, you are about to 
launch a great project for the 
redemption and the rehabili- 
tation of Modiin, the ancient 
birth-place of the Maccabees, 
linking it with the name of 
the President of Israel, Yitz- 
hak Ben Zvi, on the occasion 
of his 70th Birthday. As the 
Maccabees of old found it 
necessary to cleanse the sanc- 
tuary that had been defiled, 
so the Jewish National Fund 
today, in clearing the soil of 
Israel of waste and ruin of 
ages, is preparing the land 
for our homecoming people. 
With best wishes for a suc- 
cessful conference.” 


MosHE SHARETT 
Prime Minister of Israel 


The Speaker of the 
Knesseth 


“It is an inspired idea to 
mark the 70th birthday of 
Yitzhak Ben Zvi, President 
of the State of Israel, with a 
Colonization Project that will 
bring new life to the area of 
Modiin, birthplace of the 
heroes who fought for the 
liberation and eternal life of 
the Jewish people.” 


YoOsEF SPRINZAK 


Speaker of the Knesseth 
(Israel Parliament) 


THE HERZL FOREST AND THE 
BEN ZVI PROJECT 


At the opening of the Herzl Memorial 
Year, on the fiftieth anniversary of the 
death of the founder of the Zionist Move- 
ment, the Board of Directors of the Keren 
Kayemeth decided to enlarge the Herzl 
Forest, and the Zionist General Council 
called upon every Jew and every Zionist 
to pay their respects to the visionary of 
the Jewish State by planting trees in the 
extended woodland. The greater Herzl 
Forest will comprise three million trees 
and cover an area of 10,000 dunams 
stretching from Ben Shemen to the Tombs 
of Mattatyahu and his sons, near the 
frontier. According to the plan, the For- 
est will have avenues, groves and gardens, 
to be named for the national Zionist or- 
ganizations, thus symbolizing the com- 
bined effort of the Zionist World Move- 
ment to establish a living memorial for 
the great leader. 

The care and tending of the Forest will 
give employment to the settlers of the two 
new villages which will arise in that region 
—Modiin and Shimon Hanassi, which 
will be established in tribute to Yitzhak 
Ben Zvi, President of Israel, on the occa- 
sion of his 70th birthday, by the Labor 
Zionist Organizations of the United States. 
The planting of this Forest will provide 
employment to the settlers, who will bring 
to life the ancient homesteads of the Hash- 
monayim and at the same time, the wood 
will act as a protective barrier along the 
border, providing cover for the peaceful 
productive work of the villagers and thus 
easing the task of the defenders. 





Message from 
Yitzhak Ben Zvi, President of Israel 


to the J:N.F. Conference of the 
Labor Zionist Movement, Dec. 19th, 1954 


“My heartiest greetings on occasion festive 
conference Labor Zionist Organizations — 
convened eve of Chanukah Feast of Macca- 
bees—to help Jewish National Fund redeem 
Modiin from its desolation and revive the 
spirit of the Hashmonayim in the area of 
their birthplace. 

“May your undertaking be blessed with 


success.” YITZHAK BEN ZVI 
President of the State of Israel 








The Chairman of the 
Keren Kayemeth 


“There could be no more 
appropriate time for you to 
meet than on the eve of 
Chanukah, a few days after 
the first bulldozers and trac- 
tors have been breaking new 
ground in the old land of the 
Hashmonayim. As thousands 
of years ago, when the idea 
of freedom was born in Modi- 
in and swept through the 
country like a flaming torch, 
another message comes today 
from the ancient homestead 
of the Maccabees—the mes- 
sage of the land revived, I 
am confident that your con- 
ference will give a new im- 
petus to that great plan of 
the revival of Modiin and 
enable the Keren -Kayemeth 
to bring its work to fuition 
in the shortest time.” 


Dr. ABRAHAM GRANOTT 


Chairman Board of Directors 
Keren Kayemeth Leisrael 


The Histadrut 


“Our heartiest congratula- 
tions to the Conference of 
the Labor Zionist Movement, 
celebrating the 70th birth- 
day of the President of Israel, 
our dear Chaver, Yitzhak Ben 
Zvi. Best wishes for success 
in your efforts for the Pro- 
ject, which is linked with the 
name of our distinguished 
President and which aims to 
cultivate the land in the vi- 
cinity of Modiin and prepare 
it for colonization.” 

I. HAsKIN 


of the Executive Commit- 
tee of the Histadrut Ha- 
ovdim in Israel 
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Greetings from 


Farband — Labor Zionist Order 


Ttzhak Bon- But 


President of the State of Israel 
and 


Pioneer of the Second Aliya 


Our Warmest Wishes and Felicitations on His 


70th BIRTHDAY 





We wish him and his life-companion, RACHEL YANAYITH 
BEN-ZVI, many more years of good health and strength to continue 
their historic work for the State and people of Israel. 

Itzhak Ben Zvi is a beloved and highly esteemed leader in the 
State of Israel and throughout the Jewish World. 

His perseverance and tenacity, his Jewish scholarship and re- 
search; his integrity and highest moral leadership; his intellectual 
honesty and his simplicity in dealing with all sections of the Yishuv 
endeared him to everybody. The people of Israel, its workers are proud 
of their “Nasi”. In 1908, Ben Zvi and a group of Pioneers formed 
“Hashomer”, the first Jewish defense unit in the land of Israel. This 
unit led to the founding of the Hagana, which protected the Jewish 
settlements against Arab riots of 1921, 1929, 1936 and 1939. Ben Zvi 
helped to form the Histadrut and Mapai. His many years as Chairman 
of the Vaad Leumi, prior to the establishment of the Jewish State, are 
memorable, formative years of political struggle and organized Jewish 
communal life in the field of education, health and social betterment 
of the inhabitants of his country. 

Ben Zvi was guided by faith, love and devotion, and his entire 
life left an impact on Israel. 

To the President, scholar, author, thinker and pioneer, we express 
our comradely love and gratitude. 

Itzhak Ben Zvi is a leader to respect, love and follow. 

He has the admiration of tens of thousands of our membership, as 
well as of the overwhelming number of American Jews. 


FARBAND—LABOR ZIONIST ORDER 


MEYER BROWN SAMUEL BONCHEK 
President Vice-President 


LOUIS SEGAL HAROLD GRUBART 
General Secretary Treasurer 


SAM BERKE, Chairman 


Finance and Investment Committee 























